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Abstract

In linguistic terms, Barzakh means a separator, barrier, hidden
divider, and an intermediate boundary between two things.
Lexicographers have two views regarding the root of this word.
Some believe that it is derived from the word baraz with an open
ba’, which means a vast land that separates two seas or two large
rivers. Subsequently, the term Barzakh deviated from its original
meaning and was extended to denote anything that creates a
separation between two entities. For instance, even the boundary
between shade and sunlight was referred to as Barzakh. Numerous
narrations have been reported concerning Barzakh. Imam al-Sadiq
(peace be upon him) stated: "As for the Day of Judgment, you will
attain Paradise through the intercession of the Prophet and the
successor of the Prophet, but by God, I fear for you in Barzakh!”
This narration implies that while intercession will apply on the Day
of Resurrection, the fear of punishment in Barzakh remains a
significant concern. The intended meaning of Barzakh in this
context aligns with its definition in theological discourse and
religious terminology, referring to the intermediate realm between
death and resurrection. In the common usage among theologians,
Barzakh is synonymous with the world of the grave. The primary
question to be examined is whether the realm of Barzakh exists or
not. This necessitates an inquiry into whether humans truly reside
in Barzakh from the time of death until resurrection. Furthermore,
it must be explored whether the belief in the existence of Barzakh
is an essential and undisputed doctrine among Muslims, such that
its denial would place someone outside the fold of Islam, or if there
exists room for disagreement among Muslims regarding this matter,
allowing some to reject the existence of Barzakh while still
remaining within the Muslim community.

Keywords: The realm of Barzakh, transmitted proofs, Qur'anic

verses, narrations.
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EXTENDED ABSTRACT
The concept of Barzakh, often translated as the

intermediate realm or the barrier between life and
resurrection, has been widely discussed in Islamic
theology and philosophy. Linguistically, Barzakh
signifies a separator, barrier, or hidden divider
between two realms. This term has been used
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metaphorically to describe various separations,
including the boundary between water bodies, light
and darkness, and ultimately, between this world
and the hereafter. Islamic texts, particularly the
Quran and narrations from the Imams, provide

extensive discussions on Barzakh, indicating that it
is a state between death and the Day of
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Resurrection. The Quran explicitly mentions
Barzakh in Surah Al-Mu’minun (23:100), stating
that after death, humans remain in this intermediate
state until the final resurrection. Moreover,
numerous hadiths elaborate on the nature of
Barzakh, explaining that it is a place of reward or
punishment based on one's deeds in life. Imam al-
Sadiq (peace be upon him) emphasizes the fear of
punishment in Barzakh, distinguishing it from the
intercession that may occur on the Day of
Judgment. The Islamic scholarly tradition is
divided on whether belief in Barzakh is an essential
doctrine of faith, such that its rejection equates to
disbelief. While some theologians argue that the
existence of Barzakh is a universally accepted
Islamic belief, others contend that certain groups
have historically denied its existence without
necessarily exiting the fold of Islam (Tabatabai,
2014b). These debates highlight the significance of
understanding Barzakh through transmitted proofs,
as it remains a critical aspect of Islamic
eschatology.

From a Quranic perspective, the concept of
Barzakh is primarily established through direct and
indirect references to the post-mortem state of
human souls. The clearest mention of Barzakh is
found in Surah Al-Mu’minun (23:99-100), where a
person at the moment of death pleads to return to
worldly life, but is denied and informed that a
"barrier" (Barzakh) exists until the Day of
Resurrection. This verse unequivocally supports
the notion that the deceased enter an intermediate
realm before the final judgment. Additionally,
other Quranic verses indirectly refer to the
experiences of the deceased in Barzakh. For
example, Surah Al-Nisa (4:97) describes the
dialogues between angels and sinful individuals at
the moment of death, where the deceased express
regret over their actions. Such verses suggest a
continuation of consciousness and accountability in
Barzakh, supporting the view that it is a realm of
spiritual consequence (Kulaini, 2006). Other
verses refer to the rewards of the righteous and the
punishment of evildoers immediately after death,
reinforcing the idea that Barzakh is not merely a
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dormant state but an active phase of existence. The
experiences of the martyrs, who are described as
alive and receiving sustenance from their Lord
(Surah  Aal-E-Imran,  3:169-170), further
substantiate the belief in an intermediate phase
before the final resurrection (Tabarsi, 2005). In
contrast, some Quranic commentators from the
Mu'tazilite school have argued that references to
post-mortem experiences in the Quran are
metaphorical and do not necessarily imply a
distinct realm of existence between death and
resurrection. However, the dominant Sunni and
Shia theological traditions have maintained that the
Quran affirms the reality of Barzakh, aligning with
prophetic traditions and the consensus of Islamic
scholars (Majlisi, 2007).

The hadith literature provides a detailed account of
the mnature and characteristics of Barzakh,
reinforcing the concept presented in the Quran.
Numerous narrations describe the questioning of
the deceased by the angels Munkar and Nakir, the
presence of rewards for the pious, and the
punishments awaiting transgressors in the grave.
Imam Ali (peace be upon him) famously addressed
the dead, stating that if they could speak, they
would affirm the reality of Barzakh and the
consequences it entails. Similarly, the Prophet
Muhammad (peace be upon him) is reported to
have conversed with the deceased following the
Battle of Badr, asking them if they had found the
divine promise to be true, indicating that the souls
of the dead remain conscious and aware of their
surroundings (Ibn Babawayh, 2010). Furthermore,
narrations describe Barzakh as either a garden from
the gardens of Paradise or a pit from the pits of
Hell, signifying that it serves as a prelude to the
final judgment based on one's earthly deeds.
Another widely cited hadith states that the grave is
the first stage of the afterlife, and those who pass
through it successfully will find the rest of their
journey easier, while those who fail will endure
increasing hardship (Al-Shaykh al-Mufid, 2017).
These traditions collectively emphasize that
Barzakh is not a mere suspension of existence but
a phase where the soul experiences either comfort
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or torment in anticipation of the ultimate
resurrection. Although interpretations of these
narrations vary, the overwhelming consensus
among scholars upholds their authenticity and
significance in Islamic eschatology (Sa'd al-Din al-
Taftazani, 2021).

Theological perspectives on Barzakh vary across
Islamic schools of thought, with debates focusing
on its nature, necessity, and implications for the
doctrine of the afterlife. Classical Sunni and Shia
scholars generally affirm the existence of Barzakh
as a fundamental aspect of the eschatological
process, arguing that it aligns with divine justice by
allowing for an intermediary phase before the final
judgment. Shia scholars, particularly within the
Imami tradition, emphasize the role of divine
justice in Barzakh, where every individual receives
recompense according to their deeds prior to
resurrection (Raghib Isfahani, 2004). This
perspective is further reinforced by interpretations
of the Quran and hadith that describe Barzakh as a
realm where divine wisdom ensures that souls
receive preliminary judgment. On the other hand,
Mu'tazilite  theologians  have  historically
questioned the necessity of Barzakh, arguing that
divine justice can be fully realized in the final
resurrection without requiring an intermediate
stage. Some even suggested that references to post-
mortem experiences in the Quran are symbolic,
rather than literal, and that the actual judgment
occurs only on the Day of Resurrection (Russell,
2006). However, mainstream Islamic scholarship
has consistently defended the literal existence of
Barzakh, citing both textual and rational arguments
to justify its necessity as part of the divine plan
(Ash'arigq, 1878). The ongoing theological
discussions highlight the richness of Islamic
eschatology and the diverse interpretations that
scholars have contributed over the centuries.

The philosophical dimensions of Barzakh delve
into its metaphysical nature, exploring whether it
constitutes a purely spiritual realm or possesses a
quasi-material existence. Islamic philosophers such
as Mulla Sadra have proposed that Barzakh exists
on an intermediary ontological level, distinct from
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both the physical world and the purely spiritual
realm of the afterlife. This view aligns with his
theory of substantial motion (al-harakat al-
jawhariyya), which suggests that the soul
undergoes transformation  and
refinement, experiencing Barzakh as part of its
existential journey (Hilli, 2020). According to this

continuous

perspective, Barzakh serves as a realm of
purification, where the soul gradually detaches
from its material constraints and prepares for the
final resurrection. Such philosophical
interpretations offer a nuanced understanding of
Barzakh, integrating theological doctrines with
metaphysical insights. Additionally, the concept of
Barzakh resonates with mystical interpretations
found in Sufi thought, where it is perceived as a veil
between different states of existence, allowing for
spiritual ascension and realization (Makarem
Shirazi, 2002). These perspectives contribute to a
holistic understanding of Barzakh, demonstrating
its significance beyond traditional theological
discourse.

In conclusion, the concept of Barzakh is deeply
embedded in Islamic eschatology, supported by
Quranic verses, hadith literature, and theological
interpretations. While scholars have debated its
precise nature, the majority view affirms Barzakh
as an intermediate realm where souls experience
preliminary rewards or punishments based on their
earthly actions. The discussions surrounding
Barzakh reflect broader questions about divine
justice, the continuity of the soul, and the process
of resurrection. Whether interpreted through
theological, philosophical, or mystical lenses,
Barzakh remains a fundamental aspect of Islamic
thought, shaping Muslim beliefs about the afterlife
and the journey of the soul beyond death.
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