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Abstract

Despite differences in their specific views on the socio-
historical context of their time and society, Imami
theologians generally share consistent foundations in matters
of faith. The objective of this article is to examine and
compare the theological and compositional methodologies of
Shaykh al-Mufid and Humsi al-Razi—representatives of the
Baghdad and Rayy schools, respectively—as well as the
nature and extent of their influences from the Mu'tazilite
school and their modes of intellectual engagement with
Mu'tazilite thought. In this comparative framework, the
degree to which reason and general philosophical principles
are employed in the validation of theological propositions is
also analyzed. The research methodology is based on direct
engagement with the primary works of the two scholars, with
an effort to avoid generalizations. According to the findings,
both Shaykh al-Mufid and Humsi al-Razi share several key
theological principles: assigning a special status to reason,
utilizing rational argumentation to substantiate doctrinal
claims, rejecting the probative force of solitary traditions
(khabar al-wahid) in theological matters, adopting kalam
(Islamic theology), and interpreting anthropomorphic divine
attributes through figurative exegesis (ta’wil). However,
philosophical principles are noticeably absent in the
doctrinal arguments of Shaykh al-Mufid, while Humsi al-
Razi extensively employs them throughout his works.
Keywords: Shaykh al-Mufid, Humsi al-Razi, Mu ‘tazila,
Rationalism, Traditionalism
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reports, and the broader epistemological
frameworks of different theological schools.
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Among the Imami scholars, Shaykh al-Mufid and
Humsi al-Razi stand as two pivotal figures
representing the Baghdad and Rayy schools
respectively, each articulating a distinctive yet
overlapping theological methodology. Their shared
commitment to the centrality of reason in
theological inquiry is evident, but their divergences
become more visible when one examines the extent
to which they integrated philosophical principles
and engaged with Mu‘tazilite thought. Shaykh al-
Mufid’s kalam reflects a moderate rationalism
influenced by the Baghdad Mu‘tazila, such as Abu
al-Qasim al-Balkhi, while distancing himself from
radical philosophical abstraction. In contrast,
Humsi al-Razi, while retaining fidelity to Imami
doctrine, adopted a more assertive rationalist
posture, incorporating elements of later Basran
Mu ‘tazilite logic from figures like Abu al-Husayn
al-Basri and Mahallami al-Khwarazmi (Mousavi,
2015). This bifurcation illustrates the adaptive
strategies Imami theologians employed in varying
intellectual climates and raises important questions
about the boundaries of rational autonomy within
Shi‘i theology.

Baghdad, as the capital of the Abbasid caliphate
and the intellectual epicenter of the Islamic world,
provided the context for Shaykh al-Mufid’s
theological formation. The city's cosmopolitan
nature fostered active debates among Sunni,
Mu'tazili, and Shi‘i scholars, necessitating
theological formulations that could stand against
rigorous critique. Shaykh al-Mufid’s kalam
matured in response to this environment. His
magnum opus, Awa il al-Magalat, is characterized
by a systemic engagement with doctrinal issues
using structured rational discourse supported by
selective textual evidence (Mufid, 1993b).
Although influenced by Mu ‘tazilite rationalism, al-
Mufid diverged significantly in his insistence on
the necessity of revelation (sam‘) even for
foundational theological propositions such as
divine unity and moral obligation. He rejected the
Mu'tazilite claim of the intellect’s independent
capacity to establish the necessity of God's
existence, asserting that intellect requires divine
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guidance to arrive at certitude (Mufid, 1993b). This
epistemological humility, however, did not
preclude him from making rational inferences
where revelation was silent, particularly in
metaphysical discussions and critiques of
anthropomorphic literalism, where he employed
allegorical interpretation (ta’wil) of divine
attributes (Mufid, 1993b).

Conversely, the Rayy school, less politically
centralized but equally vibrant in theological
output, became a refuge for many Imami thinkers
after the Seljuk sack of Baghdad. Humsi al-Razi
emerges from this tradition as a synthesizer of Shi‘i
theology with later Mu‘tazilite rationalism. While
he shared with Shaykh al-Mufid a deep respect for
reason, he was more willing to employ
philosophical arguments and accept the intellect’s
capacity to independently ascertain theological
truths. In his work al-Mungidh min al-Tagleed,
Humsi asserts the illegitimacy of taqlid (imitation)
in matters of belief and insists on the necessity of
independent rational inquiry to attain knowledge of
God (Humsi Razi, 1997). This methodological
rigor is rooted in his engagement with the rational
theology of Abu al-Husayn al-Basri, which he
integrated with Imami principles. Unlike al-Mufid,
Humsi allowed the intellect to serve as the
exclusive path for demonstrating God’s existence
and rejected the notion that revelation was
necessary for this foundational belief (Humsi Razi,
1997). His theological method, while preserving
Shi‘i doctrinal integrity, reveals a greater openness
to philosophical abstraction and systematic
argumentation, especially in areas such as divine
justice, free will, and moral accountability.

A critical point of convergence between the two
scholars lies in their rejection of solitary reports
(khabar al-wahid) as proof in matters of belief.
Shaykh al-Mufid clearly states in Awa’il al-
Magalar that isolated traditions cannot yield
certainty and should not be relied upon for
establishing  theological  doctrines  unless
corroborated by rational or mass-transmitted
evidence (Mufid, 1993b). Similarly, Humsi al-
Razi, in rejecting the use of solitary prophetic
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traditions in foundational discussions such as the
imamate, argues that such reports do not yield
epistemic certainty and thus are unsuitable for
verifying essential doctrines (Humsi Razi, 1997).
This shared stance reflects a broader Imami
insistence on epistemological certainty in creedal
matters and illustrates how both scholars navigated
the tension between transmitted knowledge and
rational inference. Nonetheless, their respective
applications of this principle differ, with Humsi
going further by challenging not just the
authenticity but also the very methodology of those
who accept taqlid in faith, positioning himself
against both Sunni consensus and Shi‘i
traditionalist tendencies (Humsi Razi, 1997).
Another shared yet differently executed element is
their approach to scriptural interpretation,
particularly regarding anthropomorphic divine
attributes. Shaykh al-Mufid engaged in rational
reinterpretation of Qur’anic verses that seemingly
ascribe physical traits to God. For instance, he
interprets the verse referring to God’s "hands" as
metaphors for divine generosity and power rather
than literal limbs (Mufid, 1993b). Humsi al-Razi
adopts a similar approach, emphasizing that when
scriptural appearances conflict with reason, reason
must take precedence. In his critique of doctrines
such as the nullification of deeds (ihbat), he argues
that apparent Qur’anic verses must be interpreted
in light of rational principles, because intellect is
the foundational epistemic tool (Humsi Razi,
1997). However, Humsi also warns against
unnecessary ta'wil in cases where scriptural
statements are not in conflict with reason, thereby
preserving a balance between reverence for
scripture and commitment to rational integrity
(Humsi Razi, 1992). This nuanced hermeneutical
framework demonstrates their efforts to safeguard
both the rational and revelatory dimensions of Shi‘i
theology.

Philosophy occupies a particularly revealing place
in their respective methods. While Shaykh al-
Mufid refrains from integrating philosophical
terminology and principles directly into his
theological discourse, preferring a kalam-oriented
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and hadith-informed reasoning framework, Humsi
al-Razi does not shy away from philosophical
engagements. He  frequently references
philosophical ideas and critiques them, not in
wholesale rejection, but to distinguish his
theological reasoning from both speculative
philosophy and fatalistic schools such as the
Jabriyya and Qadariyya (Humsi Razi, 1992).
Humsi draws from the works of thinkers like
Mahmud al-Mahallami and critiques specific
philosophical propositions, yet he accepts
philosophical reasoning when it strengthens
theological arguments. This difference underscores
the broader methodological divergence between
Baghdad and Rayy: the former rooted in
jurisprudential kalam responding to sectarian and
Mu'‘tazilite critiques, and the latter more open to
speculative inquiry due to the pluralistic religious
and philosophical atmosphere of Rayy.

In conclusion, the theological and compositional
approaches of Shaykh al-Mufid and Humsi al-Razi
reveal  both  shared commitments and
methodological divergences within Imami kalam.
Their mutual affirmation of reason’s role, rejection
of solitary reports in theology, and use of figurative
interpretation position them within a rationalist
tradition of Shi‘i theology. However, their
divergences regarding the independence of reason
from revelation, the admissibility of philosophical
argumentation, and the extent of Mu'tazilite
influence mark significant intra-school variations.
Shaykh al-Mufid, shaped by the polemical milieu
of Abbasid Baghdad, exercised a balanced
rationalism undergirded by scriptural fidelity.
Humsi al-Razi, nurtured in the cosmopolitan
intellectual environment of Rayy, exhibited a more
systematic rationalism aligned with late Mu ‘tazilite
thought. Despite these differences, both
theologians operated within a shared framework of
Imami orthodoxy, illustrating the capacity of Shi‘i
theology to accommodate a range of interpretive
strategies  without  compromising  doctrinal
integrity. Their works collectively represent the
dynamism of medieval Shi‘i thought and the
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sophistication with which Imami scholars engaged
with the epistemological challenges of their time.
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