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Abstract
Inquiry and investigation into the Qur’an is among the

essential expectations the Qur’an and the Infallibles place
upon human beings. In the Qur’an, there are instances where
disagreement exists among exegetes regarding the referent of
a pronoun. One such case that is not exempt from this issue
is the referent of the pronoun "huwa" in Strat Sad, in the
phrase "huwa naba’un ‘azim". The present study, utilizing a
descriptive-analytical method and drawing upon library-
based sources, seeks to resolve this issue. The findings of this
research indicate that the referent of the pronoun returns to
either the Day of Resurrection or the Qur’an, both of which

align with the thematic structure and objective of the siirah.
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EXTENDED ABSTRACT

The interpretation of the Qur'anic phrase “huwa
naba un ‘azim” in Strat Sad (38:67) has long been
a subject of exegetical debate among scholars from
both Sunni and Shi’a traditions. This study explores
the linguistic, syntactic, and theological
dimensions of the phrase by closely examining the
interpretive positions taken by classical and
modern exegetes. The central inquiry revolves
around the referent of the pronoun “huwa” and
what qualifies as the “great news” (naba un ‘azim).
Drawing on exegetical literature, linguistic sources,
and contextual Qur’anic analysis, the authors
examine whether this phrase refers to the Day of
Resurrection, the Qur'an itself, the Prophet’s
mission, or another theological concept such as
divine unity or Imamate. The exegetical approach
is grounded in the thematic progression of the surah
and aligns interpretations with the textual flow and
rhetorical purpose. The Qur’anic directive to
proclaim this “great news” and the subsequent
declaration that people turn away from it prompt
scholars to associate the phrase with elements that
are not only profound in significance but also
central to the Qur’anic message, such as the
eschatological narrative and divine revelation.
Some interpreters, including (Tabatabai, 1954),
argue for the Qur'an as the referent due to the
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surrounding verses' focus on divine scripture, while
others like (Huwei, 2003) highlight the
eschatological undertones as more contextually
appropriate. Meanwhile, Shi’a commentators such
as (Tayyib, 1999) extend the interpretation to the
Imamate, emphasizing theological doctrines
unique to their tradition. Sunni exegetes, such as
(Zamakhshari, 1980) and (Alusi, 1982), propose
composite meanings involving divine unity,
prophecy, and eschatology, showcasing the
inclusive interpretive tendencies within their
framework. Thus, this study not only surveys
classical positions but also situates them within
broader theological and hermeneutic discourses.

The research method applied in this study is
descriptive-analytical, utilizing library resources
and primary exegetical texts. The process began by
identifying and categorizing major interpretive
stances found in both Sunni and Shi’a exegetical
traditions. The researchers collected classical and
modern commentaries from influential figures such
as Tabatabai, Zamakhshari, Razi, Makarem
Shirazi, Alusi, and Ibn Ashur. Each interpretation
was analyzed in relation to the syntactic structure
of verse 67 of Suirat Sad and the surrounding verses.
Special attention was given to linguistic analyses
provided by lexicographers such as (Ibn Faris &
Abdul Salam Muhammad, 1983), (Raghib
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Isfahani, 1991), and (Azhari & Bahrani, 2001) to
delineate the semantic field of the term “naba’”.
The research also incorporated relevant narrations
and theological commentaries that illustrate how
the phrase “huwa naba’'un ‘azim” was understood
by early Islamic scholars. Comparative content
analysis was used to examine the convergence and
divergence of perspectives among exegetes across
sectarian lines. The analytical phase was conducted
using MAXQDA software for qualitative thematic
coding, enabling a structured comparison of
interpretive  themes, including theological
implications, contextual coherence, and rhetorical
function. This multifaceted approach ensured that
the study was not only descriptive in mapping the
field of interpretations but also analytical in
evaluating their coherence and textual fidelity.

The findings of this study reveal that interpretations
of “huwa naba’un ‘azim” fall into several broad
categories: (1) The Qur'an itself, as proposed by
(Tabatabai, 1954) and (Suyuti, 1983); (2) the Day
of Resurrection, supported by scholars like (Tusi,
1956); (3) the unity of God and the Prophet’s role
as a warner, emphasized by (Huwei, 2003) and
(Zamakhshari, 1980); (4) the Imamate of Ali, as
found in Shi’a interpretations like (Tayyib, 1999)
and narrations recorded in (Qaraati, 2010); (5) the
story of Adam and the dispute among angels, cited
by (Ibn Ashur, 1984); and (6) composite
interpretations encompassing several or all of these
elements. Sunni commentators often present
multiple layers of meaning, reflecting a broader
scope in exegesis, while Shi’a interpretations are
more likely to focus on specific theological
doctrines like Imamate. The syntactic analysis
indicates that the clause “qul huwa naba’un ‘azim”
IS resumptive, introducing a new thematic section
while still connecting to preceding warnings about
the Hereafter. This supports interpretations that
prioritize eschatological elements. Moreover,
linguistic evidence from classical Arabic sources
shows that the term “naba’” carries connotations of
significant, verified, and often concealed
information, which further substantiates its
applicability to both the Quran and the

\n

Resurrection. The structure and rhetorical flow of
Sturat Sad suggest that the phrase serves as a
thematic climax, summarizing the profound
realities previously introduced and calling attention
to the gravity of divine warning.

The discussion of the referent “huwa” also reveals
differing theological priorities between Sunni and
Shi’a exegetes. Sunni scholars tend to read the
phrase in light of Qur'anic universality, presenting
interpretations that accommodate theological
plurality. For instance, (Razi, 1999) lists
possibilities including divine unity, prophethood,
eschatology, and the miraculous nature of the
Qur'an. This approach underscores the composite
theological ~worldview prevalent in  Sunni
hermeneutics. In contrast, Shi’a scholars like
(Tayyib, 1999) and narrations cited in (Arusi,
1994) elevate the doctrine of Imamate, positing that
the “great news” is the succession of Ali. These
interpretations reflect sectarian commitments and
offer insight into how exegesis functions as a
medium for doctrinal affirmation. Moreover, the
linguistic argument advanced by (Raghib Isfahani,
1991) that “naba’ must involve benefit, certainty,
and depth, aligns with the view that it denotes
realities such as the Qur'an or the Resurrection.
Both  represent the ultimate in divine
communication and cosmic  significance.
Additionally, the placement of the phrase amid
discussions  of  prophetic  warning and
eschatological conflict lends rhetorical support to
interpretations  favoring  eschatology. In
conclusion, the multiplicity of views, while
revealing the richness of Quranic exegesis, also
reflects deeper epistemological and theological
divides within Islamic thought.

The diversity of perspectives on the meaning of
“naba’'un ‘azim” also reflects methodological
distinctions in Qur'anic interpretation. While some
scholars emphasize grammatical structure and
syntactic connections, others prioritize thematic
coherence or narrational traditions. For example,
(Da'as, 2004) and (Darwish, 1994) provide
insights into the grammatical roles of various
clauses, which help narrow interpretive
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possibilities. The preference for thematic unity, as
seen in the readings of {Makarem Shirazi, 1992
#197154} and (Huwei, 2003), supports
interpretations  grounded in  eschatological
warnings and divine revelation. Furthermore,
traditional narrations from Shi’a sources—such as
those in (Arusi, 1994) and (Qaraati, 2010)—
expand the interpretive field to include doctrinal
beliefs, exemplifying how scriptural interpretation
in Shi’ism often intersects with theological
affirmations. The absence of such narratives in
Sunni sources marks a boundary of doctrinal
inclusion. In analyzing the rhetorical structure of
Sturat Sad, this study finds that the phrase operates
as both a thematic anchor and a rhetorical apex,
encapsulating the siirah’s core messages. Whether
referring to the eschatological reality, the Qur'anic
message, or the theological mission of the Prophet,
the phrase invokes a call to reflection, grounded in
the gravity and truth of divine revelation. This
intertextual richness affirms the Qur'an’s layered
meaning and the exegete’s role in uncovering its
multidimensional truth.

In conclusion, the phrase “huwa naba'un ‘azim”
emerges as a locus of theological significance and
exegetical richness. This study’s comparative
analysis of Sunni and Shi’a interpretations reveals
both convergences—such as agreement on the
magnitude and divine origin of the “great news”—
and divergences, especially regarding specific
referents like the Imamate or eschatological details.
Linguistic and rhetorical analyses support the
interpretation that the phrase refers either to the
Quran or the Day of Resurrection, both
thematically central to Siirat Sad. The study affirms
that the richness of Islamic exegesis lies not only in
doctrinal content but also in methodological
plurality. The findings underscore the necessity of
contextual, linguistic, and theological sensitivity in
interpreting Qur'anic pronouns and phrases.
Ultimately, the “great news” serves as a divine
summons, urging reflection, recognition, and
response to the central truths of Islamic belief.
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