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Abstract

Tafsir Majma“ al-Bayan is one of the prominent Shiite exegeses
from the 6th century AH, authored by ‘Allamah al-TabrisI. In many
Qur’anic commentaries from both Sunni and Shiite traditions, one
often encounters references to scholarly consensus (ijma‘)
mentioned under specific verses of the Noble Qur’an. In Majma“ al-
Bayan, claims of Shiite scholarly consensus appear under
theologically significant verses, particularly regarding issues such
as "the living status of martyrs," "the nullification of deeds (habt al-
‘amal)," and "the necessity of the Imam’s infallibility (‘ismah al-
imam)." This study undertakes a descriptive-analytical approach
using library-based research to examine al-TabrisT’s claims of
consensus on these verses. Specifically, it compares the alleged
consensus mentioned in the tafsir with other theological, exegetical,
and hadith sources, in order to assess the accuracy of these ijjma’
claims. The findings reveal that al-TabrisT's claim constitutes only
a widely held opinion (mashhiir) rather than true consensus in the
cases of "the living status of martyrs" and "the necessity of the
Imam’s infallibility," while in the case of "nullification of deeds,"
his assertion of consensus is deemed accurate.

Keywords: Consensus (ijjma’‘), Life of Martyrs, Nullification of
Deeds (habt al-‘amal), Infallibility of the Imam (‘ismah al-imam),
Majma * al-Bayan.
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EXTENDED ABSTRACT

The concept of consensus (ijma‘) has occupied a
foundational role in both Sunni and Shiite
jurisprudential and theological discourse, though it
has been subject to varying interpretations and
applications across sectarian lines. Within the
Shiite tradition, ijma“ holds validity insofar as it
reveals the opinion of the infallible Imam. In this
context, the 6th-century exegete ‘Allamah al-
Tabarsi, in his magnum opus Majma * al-Bayan fi
Tafsir al-Qur’an, frequently references the concept
of iyma’, especially under verses with theological
implications. His commentary not only synthesizes
juristic and exegetical traditions but also asserts
certain doctrinal stances as universally accepted
within  Shiite thought. The present study
interrogates these claims of theological consensus,
focusing on three core areas: the living status of
martyrs, the nullification of deeds (habt al-‘amal),
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and the necessity of the Imam’s infallibility (‘ismah
al-imam). The research applies a descriptive-
analytical method by cross-referencing al-
Tabarst’s positions with major theological,
exegetical, and hadith sources to determine
whether his claims reflect actual consensus or
merely represent a prevalent but non-unanimous
opinion.

The first theological assertion examined is the
claim that martyrs remain alive until the Day of
Judgment, a view that al-Tabarsi considers to be the
unanimous consensus of Shiite scholars. This
interpretation is grounded in the verse: “Do not say
of those slain in the way of God, ‘They are dead.’
Nay, they are alive, but you perceive it not” (Qur’an
2:154). Al-Tabarst critiques alternative readings of
the verse—such as those interpreting "life"
symbolically as the preservation of one's name or
reward in the Hereafter—arguing that such
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understandings fail to account for the phrase “but
you perceive it not,” which implies an unseen
reality rather than a conceptual or reputational
continuation. Nonetheless, an examination of other
major exegetes, both Sunni and Shiite, reveals a
plurality of interpretations. While many affirm a
metaphysical or barzakhi form of life for martyrs,
others suggest symbolic meanings, casting doubt
on the notion of doctrinal consensus. Thus, while
al-Tabars1’s interpretation aligns with a widely held
belief in Shiism, it is more accurate to categorize it
as mashhiir (prevalent) rather than ijma’
(unanimous consensus), particularly because
scholars such as Fakhr al-Razi and Ibn ‘Ashiir offer
divergent theological readings (Tabarsi, 1987).

The second doctrinal issue concerns the concept of
habt al-‘amal, the nullification of deeds,
specifically in reference to hypocrites. Al-Tabars1
interprets the Qur’anic verse in Strat al-Ahzab
(33:19) to suggest that God nullifies the actions of
hypocrites due to their insincerity and duplicity. He
presents this view as a consensus position within
Shiite theology. Unlike the issue of the martyrs’
life, this claim is supported by a more cohesive
body of thought. The Imamiyyah reject the general
applicability of habt to believers but affirm its
relevance to hypocrites whose deeds are not
performed with genuine faith. Other theological
schools, such as the Ash‘arites and Murji'ah,
diverge significantly, often denying the
nullification of good deeds due to subsequent sins.
The Mu'tazilite position, particularly that of Abi
‘Ali al-Jubba'l and Abu Hashim, introduces
nuanced models such as complete or partial
offsetting of deeds, yet these models have been
deemed inadequate or unjust by Shiite scholars on
grounds that they contradict the divine principle of
justice (al-‘Allamah al-Hilli, 2000; al-Bahrani,
2001). Within Shiite theology, especially when
interpreting verses like “Whoever does an atom’s
weight of good shall see it” (Qur’an 99:7), scholars
argue that total annulment of previously accrued
rewards would amount to divine injustice. Thus, in
this instance, al-Tabarst’s assertion of consensus
seems substantiated, as the exclusion of hypocrites

from reward aligns with the broader theological
landscape of Shiism, distinguishing between the
sincerity of faith and mere outward conformity
(Tabarsi, 1987).

The third focal point is the necessity of the
infallibility of the Imam (‘ismah al-imam), a
foundational tenet in Shiite doctrine. Al-Tabarst
cites the verse “My covenant does not extend to the
wrongdoers” (Qur’an 2:124) as decisive evidence,
interpreting the term “wrongdoers” to include
anyone lacking infallibility, thereby rendering them
unfit for divine leadership. He contends that this
interpretation represents the consensus of Shiite
scholars. While this interpretation is indeed widely
affirmed among Imami theologians, such as Ibn
Babawayh, al-‘Allamah al-Hilli, and Shaykh al-
TiisT, it is not devoid of alternative readings. Fakhr
al-Razi, representing a Sunni viewpoint, denies any
implication of infallibility in the verse, proposing
instead that it refers to political leadership or
guidance limited to the context of prophetic
authority (Fakhr al-Razi, 1997). Even among
Shiite sources, while the theological necessity of
‘ismah is defended, not all scholars derive it from
this verse alone. Some consider other rational or
scriptural proofs more compelling. Consequently,
while al-Tabarst’s stance reflects a dominant
school of thought within Shiism, it again falls short
of universal consensus, and should more accurately
be described as a mashhiir opinion rather than a
definitive ijma‘ (Tabarsi, 1987).

The research also critically addresses al-Tabars1’s
methodology in labeling theological positions as
iyma‘ without explicitly presenting supporting
evidence or naming the scholars involved. This
lack of transparency makes it difficult to
authenticate the unanimity he claims. In Shiite
epistemology, true ijma‘ must unveil the opinion of
the infallible Imam, either explicitly or through the
participation of a group whose consensus
presupposes the Imam’s endorsement. Al-Tabars1’s
presentation, though eloquent and rhetorically
convincing, often bypasses this critical condition,
especially in matters where evidence of dissenting
voices exists. For instance, in the discussion of the
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life of martyrs, the diversity of interpretations
among early exegetes such as al-Mahbiibi, al-
Nasafi, and even in mystical commentaries
challenges the validity of his claim to unanimity.
Therefore, a methodological reevaluation is
necessary to distinguish between rhetorical
consensus and documented ijma‘ based on
verifiable scholarly agreement (Tabarsi, 1987).
Through comparative textual analysis, the study
demonstrates that among the three theological
themes explored, only the assertion of habt al-"amal
for hypocrites qualifies as a wvalid claim to
consensus in the Shiite tradition. The other two—
concerning the ongoing life of martyrs and the
necessity of the Imam’s infallibility—though
widely accepted, do not meet the threshold for
ijma‘. This conclusion underscores the need for a
more cautious and evidentially grounded approach
to theological exegesis, particularly when
deploying consensus as a marker of doctrinal
authority. It further reflects the pluralistic nature of
Islamic theological discourse, even within a
singular sectarian tradition, highlighting the
dynamics of interpretation and the evolving
standards of epistemic legitimacy across time and
context.

In conclusion, while al-Tabars1's Majma * al-Bayan
remains an indispensable resource for Shiite
exegetical heritage, its theological assertions
labeled as ijma‘ must be critically appraised within
the broader corpus of Shiite and Islamic
scholarship. This study has shown that consensus,
as a tool of theological validation, cannot be
assumed from rhetorical formulations alone.
Instead, it must be substantiated through cross-
sectional agreement among authoritative scholars,
grounded in textual and rational analysis, and
aligned with the epistemological framework that
underpins its legitimacy in Shiite thought.
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