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Abstract

The miraculous nature of the Holy Qur’an has always been one of
the most fundamental topics in the field of religious, mystical, and
philosophical studies. Within this framework, the “mystical miracle
of the Qur’an,” which refers to the manifestation of inner truths,
existential secrets, and intuitive knowledge within the text of divine
revelation, holds a position beyond the verbal and rhetorical
aspects. Imam Khomeini and Muhyi al-Din Ibn ‘Arabi, two
prominent Islamic thinkers, each addressed this subject from a
particular standpoint. This article comparatively examines the
mystical miracle of the Qur’an (foundations, principles, and
functions) from the perspectives of these two philosophers and
mystics. The findings indicate that Imam Khomeini, emphasizing
religious rationality, ethical conduct, and the harmony between
reason and mysticism, introduces the miracle of the Qur’an as the
axis of spiritual growth and interprets it through the linkage of
reason and revelation alongside the purification of the soul. In
contrast, Ibn ‘Arabi, relying on the doctrine of the Unity of Being,
regards the miracle as the inner manifestation of the Divine Names
and Attributes. The research method of this study is library-based
and analytical, organized through the study of primary texts,
exegetical works, and mystical writings. A comparative
examination of these two perspectives may open new horizons in
the mystical understanding of the Qur’an and in the recognition of
its epistemological dimensions.

Keywords: Qur’anic miracle, Islamic mysticism, religious
rationality, Unity of Being, Imam Khomeini, Ibn ‘Arabt

pole Sl oj g 55 Slegdge o o3k 3 (S eolgen o2 S 0T 5 Slons!
o BUaS 0T 3 56 e Sl Ol ol 53 .Sl 03 g sudd 5 Sb e ¢ s
PR l (@ 5 e 5 53545 Cslae 5 G355 sl (B il
33 0ot ol 5 (0)) e plal )l (23 5 (ol glaac 31 513
e oo il p ¢ 5o 50 ol 40 ol (5 e 5SS o ¢ ol i Sz
35 2 oS5 (3 S8 5 Lty ¢ ) 0T 3 S e Slonel (indss o) p &
CoMie 5 ASTTL et plol 4 das oo DL ol 33l 5 oo 3)le 5 o sud
Loy s s 1 OT 3 Slmel 0l e 5 Jio Sialon 5 35051 &S gl ¢
S 53 Lla o o g 5 (s oo dism 52 L OT 5 S (o0 (Biae S5me
Slio 5 sl (Gl o 1) el g2y Dutog 4 b s clinl b g0 o0l 8
Ol s el o 5 SIGuLS Wlie opl 3 Gaiow b, LS e A gl
33 o) et gy oSl @Bl Olel B e HUT 5 ealss (ol O 52 asdllas
OT (B sla) (i3l 5 0T Sbe o 53 5 Sl Ul 455

'ab/ g2 Sl g U0 S e 4@)4.«/ dLé'jc :J/:,;jl?sc/ gb‘jlgv\.gf

ro e

How to cite: Rastegar Moghadam Ebrahimian, S. (2023). Comparative Examination
and Analysis of the Mystical Miracle of the Qur’an from the Perspective of Imam
Khomeini and Muhyt al-Din Muhammad Ibn ‘Arabi (Foundations, Principles, and
Functions). Islamic Knowledge and Insight, 1(2), 48-60.

© 2023 the authors. This is an open access article under the terms of the Creative
Commons Attribution-NonCommercial 4.0 International (CC BY-NC 4.0) License.

Submit Date: 06 November 2023
Revise Date: 22 January 2024
Accept Date: 30 January 2024
Publish Date: 05 March 2024

o Ul o 10T 3 556 Sl ey Julond 5 gy 2 O+ 1) S cOLmstl il e 55 2355l o g2

FA5+ V)1 (oSl a5 b e (33518 5 Ll g 5a) (o 0ol amn g | ns

AL Bl 35T 23 S ot lie pl HLES] ol ok 5 4 Glaie Wlis oyl LS| 5 g sle3 VP2 Y ©
el 3 5 &5 50 (CC BY-NC 4.0)

VEeY OLT Y W) 06

VELY Mrzé,i;)-g@)u

VEY oV i 6

VY L 10 o


http://creativecommons.org/licenses/by-nc/4.0
http://creativecommons.org/licenses/by-nc/4.0
http://creativecommons.org/licenses/by-nc/4.0

ol O e 9 S 20

Lize o)l 5m () Dl sl sl o jzmne Ol oy o 70T 5
Wl 039 pBal G b 3 (GeS 5 S 158 05 Y o
S o 6wl OT 56 e Slamel 0T 3 Slaes! sl sbal 51 LSS
wig OUT palgh 5 LU (slys 55 45 @l Sl 5 b 7 sk
G355 L e 5 (S gime &S sk ( (SBL s s 5 b I LeS 5
S ¢35 S5 el 3 & Glasl )y ol ol 55 G
slacs e 5 (Ontological)  oslis ey ol s
255 0 oL (epistemological)

plosil OT 3 (23 5 Gl Slamsl 03053 (6ol Sla 255 SOT L
33 ke 5l ST 0T 3 S jlonel i o Ll el 43 S
ol 5 (0)) (ras pll (fm (ol Obse Slkes o g
Al 3 85 aalllan 3 g0 diepllss O ot oS (0520
e 3 LSS Gl (el 065 & Gl e Sie 2
Sler 3 el noll e it OT 3 Sl Julosi > (sl
ob osh sty ) IS Olsisar ) OT 3 gy Sy
Sl 53 OT 3 jlmsl el a3 51 .Lils o Ja5 G Slis 5 2low!
s S 5l Sy 0T 3 LT &S Sl tCl aig 0T bl
35 plis 4 T3 Sllos 3 b 3l b oSl 5 dizs (GoI)
.(Ibn Arabi, 1988) 54 . JL &l

et Ol 5 3 ekt 4 Ol g (o) ot plel ¢ K5 (6 5 |
2SS LGRS Jae ol 53 0T 3 G6 2 Slnel 4 ¢ polas
Oy ol 31 K o (O S sl 5 o b o g 0 3o i
Blo 1 Oll Jash 5 o s o GbL d o sl 0T 3 Slns!
Imam Khomeini, ) ol &l 3 15 5 do 5 plis 4 Sl S
(ls_as o33, (s ol B o 1 Slmel OL2l (1087, 1996
S g 5 Jae LS S o A i 5l I gl gl |y 0T 4SS
5 otk oo 55 s s Dt ol Sl 6Ty LB Sl
0 ol St aS SO s sls :}?)alf..b_:): o .L.a(akb
S8 Slemsl Sl 560,08 5 5585 g psa Sy 5 0T 055 5

el 0 ST OT 3

¥4

doio

©adxie slal lyls (Olledis o gl:f Ol gea ?'J*; GT}
Jw“wa‘djwjd;@g;\éoT;L,,&wa\
Sl o b ol yan o3l (6 ol (line 4 ¢Glomel .35,
a5 ol e o8 el 0 S 0T 5 288 5 55
Ol Sladss il atils Shadd 6k 5 Sl gols
Lol (ol 0l 5 den Slu el & Bikes 0T 3 jlomel o8 s oo
Sl g 03 s il GB,e Dlalllas 328 L
358 5 0kb iy Jites 5 0ga o) S Ol siea OT 3 o
G. A'Zami, 2017; Z. A'Zami, ) cul 3 8 15 4>y
(2017

Sl n 5148 (ole 5 3 gd i e O oy (o) s plal
5 Sl ogmme Sl 1315 0T 3 Sl (Cnl diso g Ml 28
G 0boe 5 (> Cidas ozl 53 1 0T 5 dils e Ladd
5 Sod e pA Wb ST 5 Ol uS o s
oo 5 SLalS 53 6,0 0T 3 el & Wlosls 0L & lualllsT
Soslr 0T e 5 (B (Do sl s S e Sy
Imam) 55 Jes 0T & 5 cols 1) OT Ll 5 ol
(oo dames p | e S0 (55w 51 (Khomeini, 1987
el 15 0T 3 Slonel oy Jal (IS 5 )l 0 585
dillas i gl ) OT 5 035 #ile sy Doy 4l
rsd 5 aSWl Ol il O man g,eopl JBT s Ll e
oo Jlaze i 5 (bl 1wl S 53 0T 3 sl (oS
o365 58T 505 5 poled st OT 3 53 a8 s li (sl ol
.(Ibn Arabi, 1988) il

Ll (s Gle 5 5l onn B s 53 nl (A o
803 5 Sl s Ll e O Glas SHE 5 sl Cxlis
S5 58 (6l sle3b slacs p 5 LS OT 3 b, laes

.JJ,TVA\); S 3o 5 s O e Ol



ol O e 9 S 20

S o) i oS Olsiea O3 Slael Sl e 0L
@uautr@g,up&wt@,,y&sﬁm
3 s .Imam Khomeini, 1987, 2007) du; o JLS 4
3 bl el oo OT 3 &8 S e Ol Lot e 5
Jis 5 &b lul a8 Sl Sl s 5 5 me el gyl Sl
Ol opl 53 .Imam Khomeini, 1987) ol )l gul 23T
Sosbas 0,13 ) mme 18 OT 5 5l (aiS 15 Ol e Jas
2RO 6 Sl o Jan 5 Jae ) S e Do
L oT 3 0l s (owes plel 5 .(Motahari, 1994) <.
OT 3 (B 5 g 5 ol g 53 el 5 ool g on Jie
(et plel) 598 o0 DLl (S gan Aoy Carse S b o S
Lokea

S8 Sl (el Sl 53 ek g A 4 e plel e
Ol ¢ 355 GIeST 5 4S5 Ol Sl Ao 5 LS 0 ASTG
Feyz Kashani, 1989;) <l jle 075 Cojlee ogp
ol Jer 74 0> ol (dmam Khomeini, 1987
(o) 1l el 55 a g1 OT 3 457 S 0 Ol ol oy
sadle Ojlas St bgy o o Sb o Slel L SBs 5 (5
5 4S5 5 STy Db 5 b ) i STl 0T 5 b Gl
Feyz Kashani, 1989; Imam) <.l <, LG
5 i sl oty Olgea Jas gy0p! 5l .(Khomeini, 1987
OT 3 o Slonel ogs 53 Gosome Uil el 5 (pli> S
.(Motahari, 1994, 1996) .S . o]

5 o8l A Glens 4y e el ol esdle
O3y ool Aian 55 251> b e Slnsl 0gh > SN &S gl
o)l Saal 0T 3 Sbye Slesl &Sys (s 4S5
Feyz) sy o Gass Gli= aiS sl Gl sl YT
w8 -yl .(Kashani, 1989; Imam Khomeini, 1987
Dbye 5 s Codie Ole s Ligy p plel ASTh eusasoles

SN g Ggme SYL e 4 1) QL) Wl g o0 457 Conl s

an

(oS 0T 4 e oS sl 53 e e ol s
(sedd 0B o Ol Alar (558 5T (11 (5 s o 5> S
R el i gras plol (IS WS DB e 5 o8l
3ol e 5 nd skl 5 el (63 S0, LAl S e Sl
5 g0 M g s &yl sl O3 ,e 05 g 53 OT 5 jlome! 1 oo
et (52 5o SN e ST 415 B 5 o5 Slusl )
Ll o oo bl S 5lize oS5 93 53 OT 3 S e Sloeel 51 533 5
5 adeds (Ol ol Glaoj s 53 n 8 Sla sy s:Sal,
G. A'Zami, 2017; Z. A'Zami, 2017; Qazi ) 4L 0b ¢
.(Nazer, 2016

S el (Alas o 5 g8 Gl Sa b Sl ey
el 5 as oLl ol sty St 53 o83 10T 3
Wl ok b o)

O3 Jb e sl Sl

oo plol e 3 T3 b e slxal )

s 5 s and 6o Can 56,0 L (o) (st plol
BT 5 oY (ol Oper (ol S5 sbye
Ol aly Ll 555,05 0T 5 bl sl 4 e A (3L Tols
0 oS ol S S (s aale Sulha (gl oSG 0T 3
22013 2o 1y Gl i (o (bl (s352 5 ey 08
b e B Ul Jie 51 b 55 310 1l 0T 3 colel Slbe ol
OT G sKe e g 3405 413 (L i e 52 0T Cae 5 el
,» .(Imam Khomeini, 1999) cl 0T 43b o> s
255 1) ST bl Wis o 05 (k) e b conlize (STl
OT 3 i i) (S o s S i 65 g oS 3 plal S
Gk Oloem 1) 3550 i 0Ll ST 5 cCmlast cUsl U5 55
55 Sk s & Olllpds OB ol o b ST ST
.Imam Khomeini, 2007)

56l S Gl 515 Glodsds 1) OT 3 jlonel (o)) sunst ol

Syls 05 .\:fL” QT@\AJ&;U.DU& Caabe g Lils o SN



ol O e 9 S 20

3o e 0k 5 5253 a8 ol i 5 b 5 S 8 ol
(bls b e 3 IS 4 o5 dgallS OT AL €l 58
ol -dbn Arabi) s o5 Glestly o clineg ri,u
2l s o ol Gl B 53 DT sy Skl
w3 Ll 5 (6,3 DS e |y el i 125 60T Sloms
Ak

OT B 30 o lal O3 9 S0y plai - ¥

ot SO 5 S50 (ol 51 OT 3 &8 ol 5k pl e
40 & 0l S e Jal 1) 5 sl 4 OT Ol 75 5 0
3 eslaal 53 OT 3 sl iz 53 . all LW 5 abie Jsie
Ol €S o Jia 1y S e Goas oalie o ol ST 5 500,
ol Slivo s slewdl 50y Co e e Ul LS5 Y ol pLsl o il
«(Ibn Arabi, 1988) (bl saall b o x5 e U] Leagi Vs
L G (1 e 5 S0y 5 DI ol 2 ) e
OT 3 e o Slesl 51 glailis ( obb Ollas) e 5 (ol ol
o

0T 3 Slgizxe § Jlislo 30 @l slows! o5 - O

G 0T ST & 5yl aST o ol Ks ole s
OT 3 Sl oplpls itz @ clowl 51 S Jow (godules
ol el U5 bl 5 SLST B s clesl o J guames
s s b (B ol 5 4T Obe Bl 5 (Sales
I 5 LIV LD 5 S 0T A . ol 01 3 S e jlne!
.(Ibn Arabi) (o sass v jglae o2 4T IS5 &bailll 5,La1
(A ) bl o S ST s 58 ol (ol )
¢ dien Lad e (e I L oS LT St e ploil 4T o
S O a8 LU ol 5 (Ll ol Sy 5 Calad oyls 50
S e 4 el 510

Jlo e b cCalon 9 09ig0 sl - #

OUS Jows ¢ Jin 550 ol b e (JJle (g8 o) 4ol o

akwd_sbr)\.c)b\.gﬁ&QT}E@\M}\.@‘&&U’-"

o)

G ol S Oler OTF i bl oee Ll
OT bl slaaY 5ois J30 LU CIB 3 &8 ol (s sutll o
oS 33 (65 el Sy bl s ggs al 5 ol Ul (sl e
5 elowl Sbl 51 e Sl (555 O ) 13,15 0 Ol de 0y g
Imam) el @l Jo ((2) 51 5 B4 Slis
G 0b,e slaojsel e oS oyl .(Khomeini, 1999
b s sV aSTT L bl el olyds oK 5 oo !
(2) ekl

@20 Ol P i 3 OT (b e Sloral ¥

OT B Slols” y0 o Axi 93929 Dusg - )

Wl (3 g 5 S g0 43 S5 ¢ g0 (1 OB 3 She o Fgaln )
Bl i g elomsl Sl ol g 30 oaled 457 ol itns
Sl s Lol G (WS (o o SRS e ST OT S
LU CIB 55 G I3 s 5o 4l cline 5 il 53 B0 4 0T 3
eI O €S oo oy s 4SS Sl g2dll 55 g2 ol
o Gl U35 5m 4 50 o o sy clthos 4S5 o
.(Ibn Arabi, 1988) ( J=dl 51 s

Slxel nd Sl Olgis 4 (S39e0 AU 9 Al Pl - Y
Gib S O Slnsl 5 0T 3 S 090 &8 ol diinn g8
13 5L G ,e 3 seh 5 S a0 4 a Jool Ld) 5 Jas
b bl el 03 50 0 sae (512 OT 5 palls o8 S oSG La L
A IS 0135 8 o 55380 S gl 5 asS ol gl g 0T
ot o J5 L o 5 ol 5 4 28 o] gy
0T 3 56, sl ol ol .(Ibn Arabi, 1988) (ol asgs;
562565 b S Sl DUT 2bL Ges 4 LU 0 )05
2550 S3L ) (S sk

3979 Al o alr Olgis 4 OT S - ¥

Sl den S ST i 1l g (S el 15 0T 3 o8 ol
Camalor opl ol oo OT 53 (3l Gl bl ol Sl s

56 0T 3 S or sl 3500 sled 4 0T Slaesl Sl 51 S



ol O e 9 S 20

¢S 55 s aals s (¥l g Jan 5l Olgea o 1 Jae
Jgﬁb,gatﬁwruu,,@,uw@;@uﬁ;w\
Jie 15 40 (San 6,2 el g ¢ i 51 (6,8 0 05
il b ST 3 3l 05l Wigm 5 ¢ ol ¢ oo gl olioe
.(Motahari, 1994) &l zua

9 @l 3L s SUlg Ol s anag gl O s 1 o b
Ly o 5L ST Sl 5,56y e Jas LS 53 55,0
Q#QQT}@B,@}\;&‘KJJ\JA;;U:}S-JGT):@:&:S-CM
ol b dlast 5 il a3 OT iy 5 ol Kialen 3T ST,
.Imam Khomeini, 1987) ol & ks

Bl Gl ®l 50 ¢l o dgs 5 ST Dot ek 545 5
Slire @ (s 4S5 598 o0 0T 3 sbl Oojlee iL s )
Sos,e Ly (U Jlad Ly sE s, Slie Sl s
Feyz Kashani, 1989;) cul o735 o5 glaal e,
S AS (bl G oLl (IMam Khomeini, 1987
S8 &S s 5 bl b (0T 5 (b sl oS5 Jol b2
355 U8 Sl 5 Sl Glasilo b1 48 5,05 ASTE (g5 .l
5 Jal o 1) 0T 5 S 635 dal e 5 5 BB OT 5 i
(ST S8 55 Al gad ok azdls 5 OLT 31 Ol oS SLS
5 Sk Jas o ulal 1, (Imam Khomeini, 1996)
22 5 LS (o Jos 1Pler 5 (Slpdd D) pon b gaSTF
SSen JolS psba OT 5 Gl e el Colid 5 a Ol
g dal g

A e B Sl B e Slmel Lo Ll 55

St bl 1 0T 3 Gb e Slsl Ctlis Ll g ¢ g 0
Pl Bl RIS (65 5k 4 g e Ol (o sed 5 SB s
o Jie 53550 ool 135800 50035 Gy b 51 1 0T 5
Ibn Arabi, ) S bl 28 Ll 5 0 o3l 5 Slodia s 3

.(1988; Qazi Nazer, 2016

oY

S ol Glag 5 ol Gose Gl 5 ke Wle s S ol
& OT A o ol A sl o pl (aiS sl gl 5 g
Ibn Arabi, ) o 5 dieS o ool )8 (bl Jle
2 Sh B o s Libs 0T 3 jlmet 05 0l 51.(1988
el e 5 b e L OT (02 25 Golles

5 Shie Gl 3l ol 1) OT 3 jlnel ¢ ool Salg o 5
odd e 3y Sdy (G4l LB s 4 Wy e sbL
Las 9 .(G. A'Zami, 2017; Ibn Arabi, 1988) <.
Colid o dzen @l Sliv 5 slawl pallae OT 3 SLT ol
(o) Sl SBe ga o 5 8 jre L3l LOT Gaes
5 uiS gl @S Sl gl s (FOF o @ & Olen
53 g5 1) 0T 3 Slnsl 5 A8’ o ST 0T 5 (bl Jlan 5 5e2
ol s o d o It Hlpul 5 adss Glae 53 S cLd) sl
Sa i bl (Oler (oo pl) LIOT Z3b 55 4 528 b jne
55 0T 5 Az G 5l Sloslr Ol 50 Sa0n 02525 Do
S 4 Ay 5 el g 3 1) b 5 bl o il (g5lns!
Ibn Arabi, 1988; Qazi ) 5,,T . ool adllas 5l 550
.(Nazer, 2016

OTF S5 el o Llg

5 e bl 35S 53 el 0TS G e el Csls
Glis &S Cl ol Ll g 5 lalas (gyls ¢ g ,8 opl op I me
2oy ol 4 g 5 G Soby Cpl Sl e 5 Gees o
Db o oy g Sa 33 ) SIS e 3l Jaul g plcaals)
s plal e 51 G e Slomel St ls Ll 55

s OT 3 Jbys Slrsl (gp &5 ol diae ezt plal
B 4S5 5 (B Db Jie pais an 5l Oljen S04
(Feyz Kashani, 1989; Imam Khomeini, 1987) .|
5 S Gl (i Sleaia) (oo o Jolo an )l

Az OT 3 bl Os)lae



ol O e 9 S 20

e lamalr OT 3 36 o Ciior 53 Jal b 48 Sl Aizes plal
3l @ole b il o Sl 1y gl sla il 47 58 o
S e S S s Lo 5 DS Il b 06 e
(Fakhr Razi, 1999) ¢l sloz| !

il 9 OB £ (o Nigw T

el (s oY b g s 06 e Jlas! cplol g STIRS]
slis 1y 0T 5 bl o8 ol Slusl cads J5 s o8 s )
S8 el (plpl AT o Culda |y anslo 03 58 ol alal
15 gl 55 Ol Gamalr @l o e 53 0T 3

5 Gsme Jpad ol jome 1) O3 Jb s jlmsl fes plil
Olesl (S sk Culia 9 oy 5 sl oS (1ol 5 5 cOLusl 3
<L T.dmam Khomeini, 1999) tls . ¢l & (5 swas
ey 1S ) 3 sd e e s B el )T 5 Olesl g o o se OT
5 50 dp g LB 5 S pte L (0T 3 .(YA
;)Ia&blgOT}JA:S@@I,@“L;}.@\L;:};-}&_&:}@
Gl 4SS opl bl o i gl Wsl 5 s OT (sl
338 Sl gyl 5oy kS Oligl b 1 el OT 3 jlaesl |
5 LS (6 OLudl Sl 5 s sloms | Sl OIS 5 Ol o
.Imam Khomeini, 2007) 5,151, )l < 3

Shg Sl colan .o

GO 5 Jas Colds Cage OT 5 Sl Gl e s ol
O Ll e 4S5y e A Sledia] 5 3550 Ol
355 3 kg O 5 (s Cllie Sy pE Cel Sula
.Imam Khomeini, 1987) s & s ansl>

S 9 bl J955 0

Oldl bl 5 755 93 Gras I 2l )8 OT 5 3,5 Slons!
QM&\JJ_LAA;LEJUQS)QLL;L;)LNSQ‘u.ﬁ._'.a«f:)bb
.(Imam Khomeini, 1987) s> §

Olo) Ggiro S 4 (2955l .9

oY

WOT 3 b el Cols gogd o5 e 156 s 550
Ob,le Ol j3 &8 Cnl G Gl o5 r:l:«.»ﬂ S 20
Sl ol (s sire TSl )  gazme 3540 55 (pl b (0 G5
(0l ¢ oo o) Sl S &S gl 5 g

Olgss slaes O 03528 watS 3l yshiat bl ol pul CaiS
Jal s g5 Llazags 0T 3 BUWI glys 5o o5 Sl @l 5l
(G.A'Zami, 2017) 5 & s lae! )l i b OS5 ;20
5 ool 35 0T 3 5B e el 655515 g g Sidom g s
Sl o 4 b Cole OSN3 2y Doy gl 3
Sls g o Jlail 5 bl 5 AL Ole ks 57 AT L oSl
Sanshie 5 gy opl (Ol (o o o) AS s5gi 1y Il > L
Jas e 556 0T 3 G s Sl Sl (g0 00 (6,5
G 35 &l B 5 63,548 g ol S35 00 515 o
Al o GBS s d 5 plie 4 d gy 5 Ssme e 4SS
OT 8 S = Slxel s 541

Sl s b 5 (e Caale 5 osdle (0T 5 Gbys el

oo plal o 53 bas Sl il 25 5 (LSS e
Oy oty calsl 534S 3505 ol (g 5 65, 6K a o el s
Py o el

oo plol (Sads il 33 OT § b & Hlxel Slad 5y
oa..,;a\,ém&,‘c@;5;*‘;.,\:5@4;\)0@5&@&1
30T 3 56 s Sl csyomlil . Lils oo oMl Cao S 5 Sl
Dayls 635 caasla 3 51 ey SIS Ol oS

il &S gl 9 (8 Sl

e 53 o 4 Caank Sl Sl STl 0T s Slns!
S s DS b cplel oo 50 OT 3 LES o g 5 S
Imam) (e S > Galy a5 Sl g2
.(Khomeini, 1999

Sy Sl ik .©



ol O e 9 S 20

S35 b 031l ) ST el e OT 3 bl 5 s
Ibn ) (M ol sde 4 Sl sk 0T 3 il o s Sl
e (85 53 4 OT 3 jlesl eyl o0l s [(Arabi, 1988
Wl G55 4 2 g 3 e OLL o A5 s S

@ i b Grga> 9 meitiun Bl Sbm

o 0Ll (52) 081 july ilen OT 5 ol e g0
OT 5 53 5568 5 0 3 b 31 &SIl o 255 ol ys ol (S
OT 3,50 Ol 4 S o a2 |y ) D15 Sl (5 g 45150
Fd DS B 3 el ey oS s (ST L
adl J 35 Ol gol 5 o9 B 534S Sl G 5 g5 Ole OT 5
o) .(Ibn Arabi, 1988) & iw 5l L Ll Ol &
b Wylas 5 0Ll (635 sbsl gl b 1y 0T 3 € ws
oS

$9929 &5 gl Sluidly 4 OT 5 pos

S (i 4310 b 3 B e S5k e 0 02 3
el Sl g 4 O S S5 bla a5l s (Sl e 3 S >
)'\g‘_{.‘b.ﬁ,—w‘mr&jca\)rhcwbrhcﬂua\)b()-\-}
U s 5 g8 (e 4 b Wl e S51OT 3L il o b
S 80T 6l b ,e oS shu gatds OT B 1358 o0 Jimte il 2
LS e 53 &SIl 55k 550, Bls 05 Famin 5 gl OUT &S
{(Chittick, 1988) =l i3

(U s T OT S fons

st i Sl gl T S (o @3S L 1) 0T 5 (058 0
OT 3 s 5 Sl ) LT 51 T a5 o a1 2 lils 0
ST 35568 b oS cpl s ol ST o 5 bs) 5 0 el
oTjs‘;;)lf@l.ngiuA@;MCLI;;;\&KSIJ;\QQTJS
Sl S S e b @55 5 LS s ladE 4 )
S 53 & (S g GBL OTA 5 cCalo OT 5 548 0
.(Ibn Arabi, 1988) (.S 5 ol seagd |, 0T 5 S 5

Job™ Ol G 5 3l aliody OT 8

g

5 Sl pdiOllanil OT 3 Slonel 487 ol sl op) 5 (Guns ol
0133 A 3 Ol yme GBS 5 Flew Sl Lilg o0
O ) Gl SuMa Hlazal Gk opl 1 AL (Sl
.OImam Khomeini, 1987) 15"

2 oen! Gl 50 0T S S e Slxel Sad 41
06 e O3l pas i o 5655 51 G YA g ,e ) pll e
ol a5 ) S ol o5 s 1 0 S OT 5 ¢ oo
Sals SIS g5 0T 5 o (650 waghite 53 iy ool el
Gls 48 Sl sl s o) 3 g g0 0K A (s L)
(Ibn Arabi, 1988) cul 3T 5 Las 51 0LL o il

AU S G5kl 53 58 (e ol oS 53 0T 3 lans!
il st Sesle AN eIl 0T (2588 5 (s s
5 ool et (b e S gl 3 bl olas S, oSG
22013 3, jlamsl Glas S o Sage Sl (6 sime J 23
DS oslal b3 5 ,0se 4 05 or (2,200l 6 S plls

ST By 31 (83928 oAl o Al

4 ol ditne 5 Kl o et e plad el 1 0T 3 g0 0
Jizte o (6352 5 plie 4 15 &SI 0T 5 ST 514 0 8 575
Sl S cpalie Jal Lo 6 0T 5 OLT 55 oK 51487 0
1y S o ol d (S e 5 635 Sl

OT Sl a5 ¢ puly B 5 G (g g S5l Sl 55 0T 30
OTaaT AL eSOl u ol G 51 ol (614 e 5ol 50
JUasl gl glabamls 1 0T 3 56,2 Slomel (6503 5 00 3,15 45 50
3500 Slmel cpl iy o sy S s ailas 3l 4 ¢SOl
Sl o &S shos 5 Goas (G0 a0 25 5hes 5 ol Dl sl
Cds (2iS 50 0T 3 dbas opl ,> .(Ibn Arabi, 1988)
e Bie s 6o &5

Sl e Sy LS5k 9 096 Jigb
(ool e 10T 3 6 Slmel glas S o g 51 S

Ole L5 b (g9 ol OT Gsinn oS 5 sl 3 OLL o bl



ol O e 9 S 20

SIS A8 (s b ol e ¢ Jie ST Sl 55k ol Ol
sl ¢Sy e b 5o ol ST QJE}JJ‘J}L?&\W)}
S sl a3 O o 0 s pl 53 OB e .l yls |y s
313 S sinn S Sl 5 i 4S5 S

Sy 4 b 1) OT 3 G Slmel Gl 0l ¢ Blie 5o
Sl OT 3 bl ol o 5 @) Slio 5 clowsl Jowd 355
ol (5450 5 U i lo sl OT 3 ¢l aly il j5 LS s
5 $,e S sk 5w Ll 0T Jbs 5 s sine Lile S
S Sl Cd Lylao

S o L3l O3 G e Slmel Clh ¢ uast plol i |
sl BN S gl 5 e o dg (s 4 b ge s Sl Olejen
OT Osbs 5 ol Slms! ogh 0y (N zsl 5 Jas 150 O 0 4 Jis
b b Ol gl O b s S ST 3 U jlae Gaes S 50
03535 Slp p3¥ byd el 4S5 52505 1) s Gl &S
ol g oo OT 3 (bl Gl 23l 5o Wl o7 el Gl il 5o
G Slet JolS g oS 2 s 5 4 K, JoS e
33 8 gud e OT 3

Gl ply Gbe Sleel Sl Lo el ¢ Jlie o
s bl AE Jae das o 3 GbL sl 5 23S (Sl
15 e 5 1,0 3568 a3l _adly Slomsl 6555 Lol e3,ls  Slodie
g5 OT 3 Olgy oIl CaiST sl 3 gy Dol 33 b )3 A 5 5
Wb Oole 5oyl polaztl g b oSl 5 b e ol 4
AS sdalin |y (bl 5 alb S5 Ll g

0T 3 5o jlmel glas S,

23 @3dxie las SIS OT 3 b e Slaeel ¢ e plel 4o il )3
(s 3,05 fm g FLECS e (2 LEOLS] (glae) g
L eSO oS 5515 1) (63,3 &S gl leialy 5 ool L2k OT 3
(impad S o ol g e 5 O Ko (Lo 4 ks S s

b G Rl s G g amel g3lesb 4o 0T 3

oo

5o OT 3 2lg DIl I (S gm0l pllome i )
e &S Sl S el Ol 0Ll 0953 53 € Jo8 Sl
s 531, 0T 3 LT 5 el Bls o s 55 () elawl ples
Caf 013 Gbye Slsl 5 S5 oplply ol 0357 s
Sl o daT U G b ot g 5 JaST 45 0 4 48T ol Sl
35 BB OT 3 (02) by 1 5 on (oSl o 50 3 (200
.(0Ibn Arabi, 1988) (tzus 0T sl alae (sl

E 5 5 25 e Sl OT 3 G0 s Slanel (g 0 00l a2y 1 5
sbowl daws 4 OT 3 0 bt b a3 Las Culgs o o 5 165,05
4 Goos 3 bl 63 S, e s SISl s | (63548
21 OTH SleS 5 55 ool Sl cdins o ) 5 g
Bes b ool B ss palil sl il o ST en ol
Golig e K byw 1) 0T 3 o) & Conl ol 53 OI,Size
Syl ooy gn oyl 5 Jlad o3 (639 0 1y 0T aSh clils sa
S5, Sl b (g i 5 s LUl (B Sl )3 S
(Sajjadi, 1999) .5 .

Bl e Sl ol (SIalmy (2 0 5 51 OT 3 Sl i
S g edd S0 G b Dy 4 0T G b 1 S Sl
OT 3 (VY Lo AYAD (o o) b o S (G355 (3o la
5L, 1 (gt Ol OT 3 b 511y o Coyle 7 ol ae
Seeleopl 50553 (0ka g 2 ) 50 o @ Bl Clav o
5 Bre SV Jole 4 OLl eB)l 5 bl gk o se 0T 3
G.) ol il el 5 il 316 0T olg aomess &S 555 o 3525
(A'Zami, 2017

SV el S 5 H7 9 ulgo ¢ Sl (Al 4w lio

ol g
S Nl 9 (0)) (o plol e 3
S (Sl

Jae (Salen jy gast ol o555 0T 3 S o Sl (5 i il

Slgmel 53U 06 e 5 ) O kb (s M (>



ol O e 9 S 20

S b 56 e Comlis 534S Lils o yamdgd godi) G35 50 |y
gl 0553 53 JolS Ol Gaoe ey 5 AST 0 515 LI
e ST SIS
PO s
Sy bl U1 OT 3 56 s sl Siae 5o 2 >
Al 0 OT 3 ol
Sy kol a1 G 025 5 bL sed sn 2 >
S o By OT S G &5 )
Sk Olse 4 Gsme Sl 5 ki 4S5 paST >
1335 o83 33 8 53 e Slnel ngh
SRSt ]
Flel Jps 5 O (s Soas 4 s pll P
St ol 1y Jae 53,05 ST bl oS gl b ol jan
il n Sl g 51
33,03 GG Sl s Bl gen oS s eyl P
e (B 55 SIS 55 5 Sledie dl e 55 Sy Jae
S Ao S 5 0dij 3 g0 1) OT 3 5l 3 ket s

Jﬁj&d}j}@\éfﬁwrw

ST 5 5l (K kS oo sl ST 285 o5ke sla 3 sl
Sl Ol g 485 ol 4 SV 5 (6,85 OB 2 Ole L5y cplel
(2l 2 03P a5 e OT 3 bl Cols lal sl
(3 e g o5 ( N 5 (i Lyl o e OT 3 e
Geas Sne 3 bl U sl D)6 5 338 b e 4S5
st 5oy 53 0T 3 Ch  oman s plal 1 5 0Ll s
Sl 50l S5 07,3 5 3505 ASTT 0l (s 5mme slasls &
5 JLS (g5 4 DLl Syl bl 0K 5 0lej a5 S Wil o

RO N PR [P
el ol e 5 gl S male s OT 3 g 000 e S
S 63545 5 L e ST 5 OT jlmel &8 ol
Sl T ja S )5 5 ol zwd Sl el OT 5.8 o0 sl
S 0T 3 6o 5ed ol lay g L (S35 (alie 4 1,
Sl 4iSl8h i 5 il b STl 5 5505 Lae W5 OLL o
o\,fuwbrmtf@a‘ﬁoT,s.xf@@ﬁ.;bu@w\s
Sl 3 S OT Gy b 51687 ol 6,0 &Sl Ao o
OT3 ol ogdle 2y on Jima 3 1 5 & paY & Can lle
S 4 ) er ISl (it s sl Ol

OT $ (6 ¢ Slmel S 5 9 Llgd ( Slw Ak duslio ) Jgur

IR (J'.'.‘mgj’“ (o)) > (’L‘l S o

Ser g Oodog 4 i o3 Jie (Soless 0T 3 6o sl (g 5 e
OT 3 55 @ Slio 5 slal - (523 Sdlaes
STA 5 bl (ol e (s#ll & s
()TJE PO - S K- a3 OB -

) S 40T 5 0i) 5 g0 iliess OT 5
bl o sed 5 aiS-

A5 5 U oS sl 5 B e 4 2

e 8 s bl oKl 5o Jae

Slael oS53 ool ol Ol sieay 5 5 seim
&) bl 5 s el 3545

S 4 &gl eSSl Jlazh-

g 5 45§ adst 3 0B en
94 b e Jae

S S 5 e g
S5 s Ol e 4 gl O lai

Sl jlel Ll Ll gl

Slesl ST sl 3 a8 5 s O od ¢ Jie oS 2Em

Ty SR CI IRy Se el slas S8

anmol B 5 SMae Colda-

oF



ol O e 9 S 20

5l g 6 5lolinn 5 OLL o sl

S sh 55 daie 5 Lol ol O i 4 0T 3

OT 3 Go b 3 (s g™

0Ll bl 53 OT 3 e 35,k 51 JolS” Ol G-
OT 3 ot 5> S0 7ma 00l

el &S5 gl ki 4S5 5L

sPL J sbul 5 i 45 5-
i oV 5 g b OB e -

Olej s 5me S5 4 0 8 el

Sy Sl 5> et 9 (Sl go.U)'u_i\sfdu'liam. QTJ.E-

OT 5 i 5 bl das , ASTG- ol s ST 2l

OT 3 &S5 e Ol 4 G0 4y i 5 sbL 3 pgim

338 5 S she  aSThr 6 e Slnel g (5 (S sime S gl 5 ki 4S5 mnl

llae JLS™ (6 g 45 Ll Sl

OT 5 Sl & (g 5 oS-

OT 3 Sy S 5355 Sl ASTG- el s ctie  uSTE- ol s B 3l
Ls on Slodkio slezaly b o 1 Jie- el J g 5 BN s 3 0k je-
P s dku‘l:)&t}w K (add oY ale) S1eSe 55 06,8 5l 63 4,18 eslizal-
"\*:‘Lg‘@bfﬁ“\‘)}*‘;63}°‘b)6>}"}“)dT)§_ ,\;bd»)b._clr.p)sd.x:lf)\,ﬂ)t}b-
@BJ&A}@&})\MS&‘J@&‘ﬂﬁ‘})ﬁ}&b)}\ 6;4%73

G. A'Zami, 2017; Ibn) cul &S,s J6 bl eis
.(Arabi, 1988

el 3 b e el gle g5 ekasolis Loslis oyl
ST e 5 Ges ¢S50 4 Al 5 e ekl Gla ta s ol
(Z.A'Zami, 2017) 15" LS

b S 53 ol DL gy p s oty T Sladllan 555 o slgiiy 1
2sd als (6 gme &S gle 53 0T 3,558 5 Lolas O e
Qb W 8 o 5l

53 S ) Gl 285 O iy 5 ooy e o 2
Bl o8

DL 5y milie sLs 4;@¢f,:t> andllas plnil 3

EXTENDED ABSTRACT
The miraculous nature of the Qur’an has

historically been one of the most fundamental
issues in religious, mystical, and philosophical
studies, with much of the discourse traditionally
confined to its rhetorical and linguistic dimensions.
However, modern scholarship has increasingly
shifted toward a deeper examination of its mystical
dimensions, often termed the “mystical miracle” of
the Qur’an, which refers to the manifestation of
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inner truths, existential secrets, and intuitive
knowledge within divine revelation. This mystical
perspective transcends the limitations of eloquence
and linguistic beauty, positioning the Qur’an as a
metaphysical phenomenon embedded with
ontological and epistemological significance (G.
A'Zami, 2017; Z. A'Zami, 2017). In this context,
two major figures of Islamic intellectual history—

Imam Khomeini and Muhyt al-Din Ibn ‘Arabi—
represent paradigmatic yet contrasting approaches
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to understanding this mystical miracle. Imam
Khomeini, who integrated jurisprudence,
philosophy, and mysticism, viewed the miracle of
the Qur’an as a harmonious union of rationality and
spiritual insight, a text whose divine nature is
accessed not merely through linguistic analysis but
through intellectual contemplation and ethical
purification (Imam Khomeini, 1987). Conversely,
Ibn ‘Arabi, grounded in his theory of the Unity of
Being, saw the miracle of the Qur’an as the inner
manifestation of the Divine Names and Attributes,
a cosmic text alive with infinite symbolic and
ontological depths (Ibn Arabi, 1988). A
comparative analysis of these two figures reveals
essential divergences and commonalities in their
conceptualizations of the mystical miracle,
enriching the broader discourse of Qur’anic studies
and Islamic spirituality.

From Imam Khomeini’s standpoint, the mystical
miracle of the Qur’an cannot be isolated from the
wider framework of religious rationality and
practical spirituality. In his writings such as Shar#k
Chihil Hadith and Adab al-Salat, he consistently
emphasized that the miracle of the Qur’an
transcends the verbal dimension, appearing most
profoundly in its rational, ethical, and mystical
structures (Imam Khomeini, 1987). According to
him, the Qur’an is a book of layered realities,
descending from the higher metaphysical realms of
the Divine Preserved Tablet down to material
existence (Imam Khomeini, 1999), with each
reader able to encounter its depths according to
their spiritual capacity. This interpretation places
great emphasis on the necessity of rational inquiry
as well as inner purification; without ethical
discipline and cleansing of the soul, access to the
deeper miracles of the Qur’an remains blocked
(Feyz Kashani, 1989; Imam Khomeini, 1987). For
Imam  Khomeini, intellect, innate human
disposition (fitrah), and self-purification form an
interdependent triad that enables believers to
witness the Qur’an’s mystical miracle (Motahari,
1994, 1996). This vision places the Qur’an at the
center of both individual transformation and
collective guidance, extending its miracle into the
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realms of moral reform and even political
governance. He thus interprets the Qur’an as a
living guide that aligns rationality with mystical
insight, providing both the axis of personal spiritual
growth and a framework for building a just society
(Imam Khomeini, 2007).

In contrast, Ibn ‘Arabi’s understanding of the
mystical miracle of the Qur’an is shaped by his
doctrine of wakdat al-wujid (Unity of Being). In
his seminal works such as al-Futithat al-Makkiyya
and Fusis al-Hikam, Ibn ‘Arabi articulated that the
Qur’an is not merely a text of legal and rhetorical
significance, but rather the ultimate linguistic
embodiment of Divine self-disclosure. For him, the
Qur’an is a “comprehensive universe,” an all-
encompassing repository of existence where every
verse manifests a specific Divine Name or
Attribute (Ibn Arabi, 1988). He insisted that true
comprehension of its miracle is not possible
through reason alone but requires mystical
unveiling (kashf) and direct experiential knowledge
of God. Thus, while the outward wording of the
Qur’an is accessible to all, its deeper truths are only
revealed to those who undergo profound mystical
discipline and achieve states of unveiling and
presence (Ibn Arabi, 1988). Within this
framework, the Qur’an is understood symbolically
and metaphorically, its verses acting as mirrors of
divine realities that communicate through signs,
symbols, and inner correspondences. Each verse
becomes a locus of divine manifestation, and the
mystical miracle is the inexhaustible depth of
meaning that arises from these revelations,
accessible only through spiritual unveiling and
existential transformation (Qazi Nazer, 2016). For
Ibn ‘Arabi, then, the miracle lies in the Qur’an’s
infinite depth of meaning, its capacity to unfold
divine realities endlessly to those who are
spiritually prepared (G. A'Zami, 2017).

The comparative analysis of these two perspectives
shows striking similarities and differences in their
underlying premises, criteria of comprehension,
and the perceived functions of the Qur’an’s
mystical miracle. Imam Khomeini places emphasis
on rationality, ethical practice, and spiritual
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purification as essential conditions for grasping the
miraculous dimension of the Qur’an (Feyz
Kashani, 1989; Imam Khomeini, 1987). He sees
intellect not as an obstacle but as a divinely
sanctioned instrument to comprehend divine truths
when illuminated by revelation. Ibn ‘Arabi,
however, minimizes the role of reason beyond its
preliminary guidance and privileges direct mystical
unveiling as the primary means of perceiving the
Qur’an’s inner miracles (Ibn Arabi, 1988). While
Imam Khomeini’s approach tends toward a
harmony of reason and mysticism, Ibn ‘Arabi
envisions a more ontological and symbolic reading,
where the Qur’an itself becomes a living organism,
a cosmic text with its own metaphysical existence.
The practical implications of these differences are
also significant: Imam Khomeini ties the mystical
miracle of the Qur’an to ethical reform, political
authority, and the guidance of the community
(Fakhr Razi, 1999), whereas Ibn ‘Arabi
emphasizes its role in unveiling existential realities
and guiding the mystic on the journey toward
divine union (Chittick, 1988). These differences
illustrate how diverse mystical approaches to the
Qur’an reflect broader orientations within Islamic
spirituality: one grounded in rational-ethical
mysticism, the other in symbolic-ontological
metaphysics.

The functions of the mystical miracle further reveal
the breadth of these two thinkers’ contributions.
Imam Khomeini identified the Qur’an as a
transformative force not only for the individual
soul but also for the collective life of the ummah.
He regarded its miracle as the foundation of both
personal purification and social reform, bridging
the gap Dbetween mysticism and political
governance through concepts like wilayat al-faqih.
The Qur’an’s miracle in his view is therefore
multifaceted: it provides existential guidance,
moral training, intellectual direction, and a program
for social justice (Imam Khomeini, 1999). lbn
‘Arabi, meanwhile, saw the Qur’an as the cosmic
map of all realities, a book that reveals the stages
of existence and provides endless interpretive
possibilities. Its miracle lies in its inexhaustibility:
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every verse holds infinite layers of meaning, and
each layer reveals itself according to the spiritual
capacity of the reader (Ibn Arabi, 1988). For him,
the Qur’an is simultaneously guide, path, and
destination, leading the seeker from multiplicity to
unity, from the world of appearances to the divine
presence. Its mystical miracle thus transforms it
into the archetypal mirror of existence, where
God’s Names and Attributes are reflected and
through which the seeker achieves proximity to
God and ultimately the realization of the “Perfect
Human” (Sajjadi, 1999). Together, these
interpretations highlight the Qur’an’s dual capacity
to guide both individual spiritual journeys and
collective religious life, though in profoundly
different ways.

In conclusion, this comparative study demonstrates
that the mystical miracle of the Qur’an, as
conceptualized by Imam Khomeini and Ibn ‘Arabi,
transcends the limitations of linguistic analysis and
rhetorical beauty. For Imam Khomeini, the miracle
resides in the Qur’an’s rational, ethical, and
mystical integration, accessible through intellect,
innate disposition, and purification of the soul. For
Ibn ‘Arabi, it is the infinite symbolic depth and
ontological reality of the Qur’an as a cosmic text
that defines its miraculous nature, accessible
through unveiling and direct mystical experience.
Despite their differences, both thinkers converge
on the principle that the Qur’an’s miracle is
essentially a call to spiritual transformation and
proximity to the Divine. This shared commitment
underscores the Qur’an’s enduring relevance as a
text that speaks simultaneously to reason, spirit,
and being, affirming its place not merely as a
linguistic masterpiece but as a living, inexhaustible
source of divine guidance.
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