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Abstract

Human beings, due to their negligence in obeying God and the Imams
(peace be upon them) and the loss of these opportunities, will regret and
feel remorse on the Day of Resurrection, when there will no longer be a
chance for recompense. For this reason, one of the names of the Day of
Resurrection in the Qur’an is Yawm al-Hasrah (“the Day of Regret”),
because people will have lost all worldly opportunities to atone for their
sins or perform more virtuous deeds, and thus will experience nothing but
regret and sorrow. In fact, hasrah and ta ‘assuf can be understood as forms
of grief and remorse arising from missed opportunities, whose causes
have been referenced in various verses and narrations. In the Holy Qur’an,
words carry particular emotional connotations that reflect human
psychological and emotional states in diverse situations. Among these, the
two terms hasrah and ta ‘assuf occupy a special place, as both express a
negative yet meaningful emotional experience. This study, relying on a
descriptive—analytical method and drawing upon exegetical sources as
well as semantic linguistics and pragmatics, examines the meanings of
these two terms in the Qur’an. The primary aim is to uncover the
conceptual, syntactic, and functional distinctions between hasrah and
ta assuf within the Qur’anic context. The findings indicate that hasrah
primarily refers to an experience oriented toward the past, characterized
by an inward, existential sense of sorrow over lost opportunities; whereas
ta assuf often carries a cautionary or preventive function and, in certain
contexts, even reflects the Prophet’s emotional response toward people’s
behavior. Morphological and syntactic analysis also reveals differences in
the derivatives and usages of these two terms across verses, illustrating
precise semantic distinctions.

These distinctions are not only significant for a more accurate
understanding of the Qur’anic text but also contribute meaningfully to the
interpretation of verses and the analysis of their semantic layers.
Accordingly, the linguistic analysis of the words kasrah and ta ‘assuf can
play an essential role in deepening comprehension of the Qur’an’s
messages.

Keywords: Holy Qur’an, semantic linguistics, hasrah (vegret), ta assuf
(sorrow), lexical analysis, pragmatics.
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EXTENDED ABSTRACT
The Holy Qur’an, as the ultimate source of divine

revelation in Islam, employs language with
exceptional precision, using words not merely as
tools for communication but as vessels for
profound spiritual and psychological meaning.
Among its rich lexicon of emotional and ethical
expressions, the two terms hasrah (regret) and
ta’assuf (sorrow) stand out for their layered
semantic, moral, and theological significance. The
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study “An Examination of the Two Terms Hasrah
(Regret) and Ta assuf (Sorrow) in the Holy Qur’an
from a Linguistic Perspective” explores these two
concepts within the framework of semantic
linguistics and pragmatics, revealing their distinct
psychological and ethical dimensions. The research
draws upon Qur’anic verses, exegetical sources,
and classical philological works to illustrate how
each term reflects unique modes of human
emotional experience in relation to divine
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command and moral awareness. It emphasizes that
hasrah encapsulates a retrospective grief over lost
spiritual opportunities and failed obedience, while
ta’assuf represents an active, compassionate
sorrow often associated with the Prophet’s
emotional response to his people’s disbelief.
Linguistically, this distinction demonstrates how
the Qur’an constructs emotional meaning through
syntax, morphology, and narrative perspective,
transforming abstract emotions into ethical lessons
that inform human behavior and eschatological
reflection (Mansouri, 20009; Shahouli
Kouhshouri, 2023). By analyzing these terms
within the linguistic context of the Qur’an, the
article situates emotion as both a vehicle of divine
pedagogy and a mirror of the human soul in its
striving toward spiritual accountability.

The linguistic and conceptual examination of
hasrah begins with its etymological root j-s-r,
which denotes removal, exposure, and revelation of
what lies hidden—metaphorically suggesting the
unveiling of truth after neglect. In Qur’anic usage,
hasrah describes a deep, existential sorrow rooted
in awareness of missed opportunities and the
irreversibility of divine time. This feeling is not
transient but enduring, symbolizing the moral
awakening of those who realize, too late, the
consequences of their neglect. The verses
employing hasrah—such as “Ya hasrata ‘ala ma
farrattu fi janb Allah” (Zumar 39:56)—illustrate
the emotional culmination of a life lived without
heed to divine guidance, a sorrow that emerges
only when all means of redemption have vanished
(Tabarsi, 1994). In this sense, hasrah represents a
metaphysical threshold between moral ignorance
and enlightenment, functioning as a linguistic
signifier of eschatological consciousness. Classical
exegetes and semantic scholars, including Raghib
al-Isfahani, emphasize that expressions of
lamentation such as ya waylata (“woe unto me”)
and law anna (“if only we had”) also convey
dimensions of hasrah, reinforcing the Qur’an’s
pedagogical approach to emotional experience
(Raghib Isfahani, 1994). Thus, hasrah in the
Qur’an encapsulates the human confrontation with
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divine justice, embodying a static yet profound
recognition of lost moral and spiritual time.

In contrast, ta assuf, derived from the root ’-s-f,
carries a dynamic connotation of sorrow infused
with compassion, frustration, and even restrained
anger. It often appears in contexts that describe the
Prophet Muhammad’s emotional involvement with
his community’s disbelief, as in the verse “Perhaps
you will destroy yourself in grief over them if they
do not believe” (Kahf 18:6). This expression of
sorrow is not passive lamentation but active
empathy—an emotional state that drives prophetic
perseverance rather than resignation. Unlike
hasrah, which belongs to the language of
consequence and realization, fa assuf belongs to
the language of engagement and warning. It is the
emotion of one who still hopes to change the
outcome. Linguistically, ta’assuf functions as a
performative emotional expression, transforming
inner pain into communicative action. The
Qur’an’s use of this term therefore constructs an
emotional theology of mercy: the Prophet’s sorrow
is a reflection of divine compassion manifest
through human empathy (Ebrahimzadeh &
Ebrahimzadeh, 2019). The distinction between
hasrah and ta ‘assuf reveals how Qur’anic language
not only categorizes human emotion but also maps
the relationship between emotional states and
moral agency—between recognition of loss and the
will to act against it.

From a theological and moral standpoint, the study
situates fasrah and fa assuf within the Qur’anic
pedagogy of accountability, repentance, and
guidance. Several verses depict kasrah as the fate
of those who waste their lives in heedlessness,
disobedience, or injustice, encapsulating the
moment of ultimate realization when divine truth
becomes undeniable (Makarem Shirazi, 2016).
This regret emerges in multiple domains: the
failure to obey divine commandments, the neglect
of Qur’anic recitation and reflection, the
squandering of wealth for vanity, and the injustice
toward oneself and others. Narratives of believers
and disbelievers alike illustrate that even moral
individuals may feel hasrah for opportunities to
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perform greater good, revealing the term’s
universal psychological resonance. By contrast,
ta’assuf belongs primarily to the discourse of
divine mercy and prophetic sorrow, serving as a
communicative bridge between revelation and
human response. It embodies the affective
dimension of divine pedagogy—the pain of seeing
others persist in ignorance despite repeated
reminders. The study therefore interprets ta assuf
as a sign of the Prophet’s human participation in
divine compassion, a sorrow that reflects not
weakness but moral strength. Both concepts
converge in their eschatological dimension: while
hasrah characterizes the eternal regret of the
negligent, ta’assuf characterizes the temporal
sorrow of the guide who witnesses that negligence
yet continues to hope for reform (Hurr Amili,
1995; Khomeini, 1995).

The semantic and pragmatic analysis presented in
the study highlights that #asrah and ta ‘assuf differ
not only in emotional tone but also in grammatical
structure and discursive function. Hasrah is
typically expressed in nominal form, emphasizing
its permanence and fixity as a state of being,
whereas fa assuf frequently appears in verbal or
participial constructions, signifying movement,
tension, and immediacy. This linguistic contrast
aligns with their psychological profiles: hasrah as
the static outcome of moral failure, and ta ‘assuf as
the dynamic process of moral engagement. In
pragmatic terms, hasrah is inward-looking and
self-referential,  marking  the  individual’s
confrontation with his own lost agency, while
ta’assuf is outward-looking, dialogic, and
relational, manifesting in the Prophet’s address to
his community. Furthermore, the study’s
contextual reading of Qur’anic verses demonstrates
that hasrah often functions as an eschatological
warning, urging listeners to heed divine commands
before it is too late, whereas ta ‘assuf functions as
an emotional commentary, providing a human
dimension to divine communication. Together,
these linguistic and pragmatic features reveal the
Qur’an’s intricate system of emotional semiotics,
where feelings are not subjective but serve moral,
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pedagogical, and ontological purposes (Ansari,
2023; Qara'ti, 2017).

By examining these terms across various
exegetical, ethical, and philosophical dimensions,
the study contributes to broader discussions in
Qur’anic linguistics, semantics, and theology. It
demonstrates that the Qur’an’s emotional
vocabulary is not arbitrary but structured around
specific theological and psychological functions.
The term hasrah encapsulates divine justice and the
irrevocable consequences of human negligence,
reminding believers of the temporality of worldly
life and the permanence of divine reckoning.
Meanwhile, ta’assuf encapsulates divine mercy
and empathy, inviting believers to emulate the
Prophet’s compassionate concern for humanity.
The interplay between these two emotions mirrors
the Qur’an’s dialectic of fear and hope (khawf wa
raja’), where the believer is simultaneously warned
against negligence and inspired toward repentance.
Through meticulous linguistic analysis, the study
uncovers the Qur’an’s method of emotional
instruction, which integrates language, morality,
and eschatology into a cohesive spiritual
framework. By highlighting how words like iasrah
and ta’assuf operate within this framework, the
article affirms that emotion in the Qur’an is not a
peripheral element but a central axis of divine-
human communication, shaping both cognition and
faith (Kulayni, 2006; Shamseddini & Fayyaz,
2021).

In conclusion, this linguistic and theological
inquiry into kasrah and fa assuf underscores the
Qur’an’s capacity to encode profound emotional
truths within the structure of its language. Hasrah
reveals the human experience of irrevocable loss
and serves as a moral mirror reflecting the
consequences of neglect, while ta assuf embodies
active compassion and moral engagement,
exemplifying the Prophet’s empathy and the divine
call to perseverance. Together, these terms form a
dual pedagogy of feeling—one rooted in
remembrance of what has been lost, the other in
striving to redeem what remains. The study thereby
demonstrates that Qur’anic emotional language
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operates not as mere description but as
transformative discourse: it reshapes moral
awareness, renews ethical responsibility, and
reawakens the soul to the eternal dialogue between
divine justice and mercy.
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