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Abstract

The issue of the Qur’an’s miraculous nature (i jaz al-Qur an) is one of the most
significant topics in Qur’anic sciences and Islamic theology, holding a central
place in establishing the prophethood of the Prophet of Islam. However, what
bears fundamental importance is the manner in which this miraculous nature has
been understood and interpreted within the exegetical tradition of Islam. As one
of the foundational theological and Qur’anic concepts, i jaz has drawn attention
not only from linguistic and rhetorical perspectives but also from
epistemological, philosophical, and interpretive dimensions. Two of the most
prominent exegetes who have engaged deeply with this issue are Imam Fakhr al-
Din al-Razi, the eminent Sunni theologian and exegete, and Allameh
Muhammad Husayn Tabatabaei, one of the most distinguished Shi‘a scholars
and commentators of the Qur’an. This study, based on a descriptive—analytical
and comparative approach, examines the interpretive methods of Fakhr al-Razi
and Tabatabaei with a focus on their methodological principles in explaining the
miraculous nature of the Qur’an. The comparison emphasizes the logic
underlying their interpretive methodologies, their epistemological foundations,
and their respective approaches to the concept of i jaz. The primary aim is to
extract the intellectual and exegetical frameworks of each scholar regarding the
Qur’an’s miraculous nature and to analyze how their theological, philosophical,
and interpretive orientations influenced their explanation of i jaz in their works.
The findings indicate that Fakhr al-Razi, in his Tafsir al-Kabir (The Great
Commentary), approaches the subject from a theological perspective, exploring
ijaz through discussions such as the possibility of imitation (mu ‘aradah),
eloquence (balaghah), and divine omniscience. His method is analytical,
argumentative, and characterized by the inclusion of multiple viewpoints. In
contrast, Allameh Tabatabaei, the philosopher—exegete of the modern era and a
representative of the rationalist Shi‘a school, in his al-Mizan fi Tafsir al-Qur an,
while elucidating the various dimensions of i jaz, pays special attention to the
inner structure and conceptual coherence of the verses. He perceives the Qur’an’s
miraculous nature not merely at the level of expression and language but also in
its layers of meaning, guidance, and intellectual system. Moreover, Tabatabaei
treats i jaz as a semantic and guiding system rather than a purely theological
construct, whereas Fakhr al-Razi, adopting a dialectical and persuasive approach,
seeks to affirm i jaz within the framework of theological argumentation.
Keywords: Allameh Tabatabaei, Fakhr al-Din al-Razi, Qur’anic Exegesis,
Qur’an’s Miraculous Nature (I jaz al-Qur an), Interpretive Methodology
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EXTENDED ABSTRACT

The Qur’an’s miraculous nature (i jaz al-Qur’an)
represents one of the most profound and enduring
discussions within the domains of Qur’anic
sciences and Islamic theology. This concept not
only underpins the proof of prophethood but also
bridges the linguistic, theological, and
epistemological dimensions of revelation. Among
the most influential interpreters to have addressed
this issue are Imam Fakhr al-Din al-Razi, the
preeminent Sunni theologian of the classical
period, and Allameh Muhammad Husayn
Tabatabaei, the eminent Shi‘i philosopher and
exegete of the modern era. The interpretive
methods of these two figures embody the historical
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transformation of Qur’anic exegesis from the
dialectical and scholastic mode toward a
philosophical and structural understanding of
divine discourse. Fakhr al-Razi, embedded in the
Ash‘arite tradition, situates ijaz within the
rational-theological framework that seeks to affirm
the Qur’an’s divine origin through demonstrable
reasoning. His interpretive model rests upon
argumentation (istidlal), linguistic analysis, and
refutation of opposing claims, emphasizing that the
Qur’an’s superiority is proven through its
inimitable eloquence (balaghah) and incapacity of
imitation (mu ‘aradah) (Mouaddab, 2011). In
contrast, Allameh Tabatabaei, shaped by the
rationalist Shi‘i philosophical school, presents an
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interpretation in which i jaz transcends rhetoric and
enters the ontological and semantic realms of
divine guidance. His al-Mizan fi Tafsir al-Qur’an
frames the Qur’an as a self-interpreting system
whose coherence, harmony, and structural unity
manifest a metaphysical miracle inseparable from
its linguistic form (Alavi Mehr, 2002). The
epistemological divergence between the two
exegetes thus forms the axis of this comparative
analysis, revealing the evolution of hermeneutical
thought in Islamic scholarship from formalistic
demonstrations to inner-textual and spiritual
coherence.

From Fakhr al-Razi’s perspective, the miraculous
character of the Qur’an lies primarily in its
rhetorical perfection and its incapability of human
imitation. He constructs his proof upon a triadic
logical structure: either the Qur’an equals human
speech, slightly surpasses it, or surpasses it to the
degree of breaking natural convention. Since the
first two propositions are invalid—given that no
human has succeeded in producing a comparable
text—the third remains as the only logical
possibility, establishing the Qur’an as a miracle
beyond human capacity (Fakhr al-Razi, 1999;
Hojjati, 2007). Fakhr al-Razi further maintains
that the Arabs of the Prophet’s era, possessing
supreme linguistic mastery and motivation to
oppose him, failed to reproduce even a single verse
of comparable eloquence (Babaei, 2012; Fakhr al-
Razi, 2001). This failure, he argues, proves the
divine origin of the Qur’an through both linguistic
and historical evidence (Rahimi, 2004). His
analytical model is deeply theological: i jaz is the
locus where human reason encounters divine
transcendence. Furthermore, in al-Tafsir al-Kabir,
Fakhr al-Razi dissects the structure of miracles into
four essential components—an extraordinary act,
its deviation from natural laws, its association with
prophetic claim, and the impossibility of
opposition—placing the Qur’an at the intersection
of all four (Fakhr al-Razi, 2001). This fourfold
schema forms the foundation of his logical proof.
Beyond rhetoric, Fakhr al-Razi extends i jaz to
encompass the intellectual depth of the Qur’an’s
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content, the precision of its arguments, and the
inexhaustibility of its meanings. His view thus
situates the Qur’an as the supreme miracle not only
of expression but also of rational persuasion
(Fallah Pour, 2014; Rezaei Esfahani, 2003).
Importantly, he notes that even when the Qur’an
employs stylistic features that might seem to reduce
elogquence—such as avoiding exaggeration or
adhering strictly to truthfulness—its rhetorical
power remains unmatched (Fakhr al-Razi, 1999),
thereby intensifying the miraculous paradox of its
speech. Fakhr al-Razi’s hermeneutical approach
thus  combines linguistic  scrutiny  with
philosophical argumentation, portraying the
Qur’an as both the criterion of reason and the
confirmation of revelation (Shaker, 1997).

In contrast, Allameh Tabatabaei’s hermeneutic
stands upon a multidimensional understanding of
i jaz that integrates linguistic, semantic, and
metaphysical dimensions. He asserts that the
Qur’an challenges humanity not merely through its
verbal beauty but through its semantic unity,
internal  consistency, and epistemic depth
(Tabatabaei, 1996). Drawing upon the verse “Do
they not reflect upon the Qur’an? Had it been from
other than God, they would have found within it
much contradiction” (Qur’an 4:82), he infers that
the absence of contradiction across twenty-three
years of revelation, amid drastically changing
socio-political circumstances, is itself a miracle
(Tabatabaei, 2006). This constancy of message
and harmony of structure prove that the Qur’an
transcends the temporal and psychological
limitations of human authorship. For Tabatabaei,
the phenomenon of tahaddi—the Qur’an’s
challenge to produce its likeness—is universal and
not confined to Arabs or linguists, because the
miracle of the Qur’an encompasses meaning, moral
guidance, and divine law. Thus, the challenge to
bring forth ten surahs or even one comparable surah
(Qur’an 11:13) involves replicating not only
eloguence but also ethical coherence and
metaphysical truth (Tabatabaei, 2008). He
emphasizes that the Qur’an’s style, neither poetry
nor prose, occupies a unique linguistic form that



ol O e 9 S 20

simultaneously captivates aesthetic sensibility and
reveals divine order (Tabatabaei, 2013). This
stylistic singularity mirrors the unity of divine
speech, while the harmonious arrangement of
doctrinal, ethical, and social teachings—authored
by an illiterate Prophet living under hardship—
demonstrates a transcendent authorship beyond
human cognition (Tabatabaei, 2006). Hence,
Tabatabaei’s vision of i jaz moves from rhetorical
astonishment to spiritual revelation, where the
Qur’an’s inimitability reflects the divine intellect
acting through human language.

Within this framework, Allameh Tabatabaei
broadens the notion of miracle to encompass the
universality of divine address. He argues that if
i jaz were confined to eloquence, its audience
would be limited to Arabic literati. Yet, the Qur’an
calls upon all humanity and even the jinn, as in
“Say: If mankind and jinn gathered to produce the
like of this Qur’an, they could not produce the like
thereof” (Qur’an 17:88) (Tabatabaei, 1996). This
universality confirms that the Qur’an’s miraculous
essence lies not only in form but also in meaning,
wisdom, legislation, and spiritual guidance. For the
philosopher-exegete, the Qur’an speaks to every
level of intellect: the rhetor perceives its linguistic
perfection, the philosopher discerns its logical
harmony, and the mystic witnesses its unveiling of
divine truth (Khorramshahi, 1998). This
multilayered accessibility makes the Qur’an a
perpetual miracle for all ages and peoples.
Tabatabaei further dissects the anatomy of
eloquence into three faculties—mastery of
language, expressive skill, and subtle intuition—
each of which contributes to human discourse but
cannot collectively yield the Qur’an’s unique
synthesis (Tabatabaei, 2006). He concludes that
while humans may master individual aspects of
language and intellect, the Qur’an’s integration of
perfect expression and perfect meaning lies beyond
human possibility. This synthesis exemplifies the
divine intellect expressed through human words,
marking i jaz as both linguistic and ontological in
nature. Even when past impostors such as
Musaylima attempted imitation, their compositions
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exposed their inability to match the Qur’an’s
harmonious integration of beauty, truth, and
coherence (Naseh & Esfandiari, 2016). Thus, for
Tabatabaei, ijaz al-Qur’an functions as a
continuous revelation of divine wisdom, ever-
renewing across time through comprehension and
reflection.

The comparative dimension of this study reveals
both  shared foundations and  divergent
hermeneutical orientations between Fakhr al-Razi
and Tabatabaei. Both scholars affirm that the
Qur’an is the definitive proof of the Prophet’s
mission, and both accept that its inimitability
constitutes an enduring miracle accessible to all.
They converge on the view that the Qur’an’s
structural and semantic harmony, absence of
contradiction, and moral comprehensiveness attest
to its divine origin. However, their interpretive
strategies diverge sharply. Fakhr al-Razi, as a
dialectical ~ theologian,  privileges  rational
deduction, rhetorical analysis, and philosophical
analogy. His engagement with ijjaz is situated
within the polemical context of defending
revelation against  skepticism.  Tabatabaei,
conversely, applies the principle of “the Qur’an
interprets itself” (tafsir al-Qur’an bi-1-Qur an),
grounding his argument within the internal textual
coherence of revelation. His inquiry extends from
linguistic form to ontological meaning, thus
transforming i jaz from a proof of prophecy into a
system of continuous divine guidance. Fakhr al-
Razi’s approach may be characterized as external,
employing human reason to validate revelation,
whereas Tabatabaei’s approach is internal,
unveiling revelation’s rationality from within itself.
Furthermore, Fakhr al-Razi’s epistemology
remains predominantly deductive and
disputational, reflecting the scholastic mode of his
time, while Tabatabaei’s is integrative, blending
rationalism, metaphysics, and spirituality. This
distinction demonstrates the shift from kalam-
centered exegesis to philosophical-hermeneutical
interpretation in the modern Islamic intellectual
tradition.
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Both exegetes also share concern for the continuity
of the Qur’an’s message and the universality of its
challenge. Fakhr al-Razi interprets the verse “Do
they not reflect upon the Qur’an?” as evidence of
its rational coherence and lack of inconsistency,
affirming the unity of discourse despite the
progressive revelation. Tabatabaei reads the same
verse as proof of the Qur’an’s organic wholeness—
a unity of word and meaning sustained over two
decades of revelation in diverse circumstances. For
Fakhr al-Razi, this constancy substantiates the
Prophet’s truthfulness; for Tabatabaei, it signifies
the metaphysical integrity of divine guidance.
Moreover, both acknowledge that tahaddr is not a
historical event limited to early Islam but a
perpetual invitation to all generations to engage
with revelation intellectually. Nevertheless, Fakhr
al-Razi’s interpretive lens remains argumentative
and defensive, while Tabatabaei’s is constructive
and contemplative. The latter perceives i jaz not as
a static miracle but as a dynamic epistemic
phenomenon, perpetually manifesting through
human reflection on the Qur’an’s semantic depth.
In essence, Fakhr al-Razi’s logic-centered exegesis
demonstrates how the Qur’an silences human
opposition, while Tabatabaei’s meaning-centered
approach illustrates how it awakens divine
cognition within the human soul.

In conclusion, the comparative examination of
Fakhr al-Din al-Razi and Allameh Tabatabaei
underscores two complementary yet distinct
trajectories in Islamic hermeneutics. Fakhr al-
Razi’s dialectical rationalism defends the Qur’an’s
divinity through linguistic and logical proofs,
emphasizing its inimitable structure as a decisive
miracle of eloguence. Allameh Tabatabaei, on the
other hand, redefines ijaz as an ontological and
epistemic reality manifest in the harmony,
guidance, and coherence of divine speech. Whereas
Fakhr al-Razi views the Qur’an as a linguistic
challenge aimed at silencing its opponents,
Tabatabaei perceives it as an ever-living revelation
that perpetually invites humanity toward
understanding, wisdom, and moral transformation.
Their distinct methods—one argumentative and
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scholastic, the other reflective and integrative—
together chart the evolution of Qur’anic exegesis
from demonstrative theology to metaphysical
hermeneutics. The synthesis of their insights
reveals that the Qur’an’s miraculous nature
transcends historical debate: it persists as the
eternal dialogue between divine reason and human
consciousness, where language becomes the
medium of revelation and meaning the
manifestation of the divine.
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