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Abstract

The term shiira appears in the Qur'an in four different semantic
contexts: verse 159 of Al ‘Imran, verse 233 of al-Bagarah, verse 38 of
al-Shara, and verse 18 of al-Zumar. In the Qur’an and in narrations
transmitted from the Infallibles (peace be upon them), the science and
skill of consultation is taught to the followers of Islam with notable
subtlety, and one of the explicit objectives of the Infallibles was to
convey this refined approach to later generations. Using a library-based
method and a descriptive—inferential research approach, this study
demonstrates that the Infallibles sought to ensure that Muslims would
not neglect the practice of consultation and shiira, as they considered
consultation to be the backbone of the Islamic system. The Infallibles
emphasized consultation and shira in order to arouse a sense of
responsibility among Muslims, to cultivate their worldly and
otherworldly well-being, to provide awareness and distance them from
deviant forms of Islam, to prevent intellectual despotism among rulers,
and to acquaint Muslims with the true philosophy of religion. In both
word and deed, they endeavored to encourage their community to
consult scholars and prudent individuals, while discouraging
consultation with unqualified people such as the timid and the miserly.
Their objective was to institutionalize the principle of shtra and
consultation among Muslims. In doing so, they refrained—except in
very rare cases—from utilizing their knowledge of the unseen, even
though they were always capable of employing it.

Keywords: conduct of the Infallibles, shiira and consultation, word and
deed, relationship, knowledge of the Infallibles
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EXTENDED ABSTRACT

The principle of shiira (consultation) represents
one of the most foundational pillars of Islamic
sociopolitical thought, and in both the Qur’anic
worldview and the lived conduct (sirah) of the
Infallibles (Ahl al-Bayt), it serves as a mechanism
for cultivating human responsibility, strengthening
communal bonds, and preventing autocracy and
intellectual despotism within society. Qur’anic
injunctions such as “and consult them in the
matter” and “their affairs are by consultation

AN

ax M S 5 Lils e 45_:};6..:'9‘..1;—)'1 oslaml b dal g o5
l.\;t,;};J;t,:,\ﬁ.\itfqu@eal;\_@,l,w!,;Gz.:}sﬂ
LUl el sl amles b dal g o aSd ¢S (65155 45 (s plo!
0L Gb s S 5 ki s Ll sl a1 L 2 5
s 4 0313 g 3 ) o8 S ST o plS I > sl 61
S ol ol B 35 s Ol IS

S JlS™ 5 sbas s 5 5l Ols o3 5 OT 534S sl aly OLL ¢y
plel tan ol bl on G (el DT 5 ol 4 5 25500
S e b w (e Sl S e b a0 S LS
b psse 8 o il t58 oSixie 0T )3 Olgr &5 5 (sleeT
Sl 2—:;‘5 ’égfl i)lm:\f\ Ll b &T SOt fo g2 Olgr R
Ly n oolin 4 5l LS e Ol (8 (Blas) il 18
455l e300 o3 U5 U > ] Lol e3)13 (G aam) &S
“b o s 4 o aen o a cplie )3 i g )l S G a
() ol 5 4 o LS ol il s om0 50 o0
Slaeay (g 4 5 1) s &l g o0 o8 oo 4 plel s o ol o
il 5 ol e 5l ol s g sl ey O 5T (o ylae
Lyl

e 355 b (§) e grama 4l alad 5 ((2)pSl a1 8l
(r)b\‘SJ_H{@}JQc(ﬁ&;é:brbj\rp\)mbﬁ
g e oA s s Sl s plarl 5 905 Sh e 4

3lss Jeolewl JB glopy S50l s 51h55 gl 503 S

among them” position shiira as a structural element
of collective decision-making, a perspective that
classical and contemporary Islamic thinkers have
rearticulated for successive generations (Makarem
Shirazi, 2006; Qutb, 1966). Scholars argue that
shiira does not function merely as a political tool
but as a pedagogical process for the spiritual,
moral, and rational elevation of the Muslim
community, ensuring that members are active
participants in sustaining public welfare and
guarding against moral decay (Bagheri, 2007;
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Bazargan, 2000). The Infallibles model this
process through their own behavior, even while
endowed with divinely granted knowledge. Despite
access to ‘ilm ladunni (divine knowledge), the
Prophet and the Imams frequently engaged in
consultation to institutionalize participatory
governance and to  inspire  confidence,
accountability, and intellectual maturity among the
people (Moraveji Tabasi, 2009; Soleimani
Behbahani et al., 2018). Scholars such as Abdul-
Jabbar describe shiira as an instrument for restoring
dignity and agency to individuals who have
historically been marginalized or deprived of
decision-making power (Abdul-Jabbar, 2000). In
parallel, historical analyses by Ibn Athir and others
demonstrate how consultation functioned in pre-
Islamic Arabia, in early Islamic governance, and
through the actions of the Prophet Muhammad—
particularly in critical moments such as the Battle
of Uhud, where the Prophet accepted the opinion of
the youth despite foreknowledge of the outcome
(Ibn Athir, 2006; Sharif Razi, 1974). This
paradox—where the Infallible possesses divine
knowledge yet practices human consultation—
forms the central conceptual problem addressed by
the present study.

While extensive scholarship exists on Islamic
governance, prophetic leadership, and the virtues of
consultation, a major theoretical gap remains
regarding the relationship between shiira and the
divine knowledge of the Infallibles. Existing works
have examined the ethical benefits of consultation
(Hosseini Mir Safi, 2009), the sociopolitical
dimensions of the Prophet’s conduct toward
minorities and opponents (Samavati, Foruzandeh,
et al.,, 2022; Tavakolian et al., 2023), the
epistemological foundations of Imamate (Rostami
& Al-Buyeh, 2011; Zahadat, 2019), and the
psychological and ethical underpinnings of human
dignity, responsibility, and free choice (Farsi,
1999; Mesbah Yazdi, 2004). Yet no study has
comprehensively integrated these domains to
explain how, why, and in what contexts the
Infallibles—possessing complete or near-complete
knowledge of realities—purposely engage in
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human consultation. Scholars such as Qolizadeh
argue that the Imams’ knowledge encompasses
past, future, and emergent events yet is actualized
selectively based on divine commands, communal
needs, and human capacity (Qolizadeh & Faryab,
1990). Meanwhile, others such as Shaker classify
the sources of the Imam’s knowledge into direct
divine bestowal, transmission from the Prophet,
and illumination via the spiritual realm (Shakir
Shtijeh, 2012). Still others debate whether the
Imam’s knowledge is unlimited or restricted,
immediate or acquired, or progressively unfolding
(Mortazavi, 1999). Despite these rich discussions,
a fully developed conceptual framework linking
divine knowledge to the pedagogical, ethical, and
sociopolitical function of shiira remains absent.
This research seeks to fill that void by articulating
how the Infallibles use consultation as a deliberate
educational and societal strategy rather than as a
consequence of epistemic limitation.

In Islamic theology, Imamate is inseparable from
the concepts of divinely inspired knowledge, moral
perfection, and sociopolitical leadership. The
Imams are regarded as the most knowledgeable
individuals in all religious and worldly matters,
acting as God’s proof (hujjah) upon the earth
(Rabbani Golpayegani, 2012). Their knowledge,
however, operates through two simultaneous
modalities: (1) ilm al-ghayb (access to the unseen),
which they possess through spiritual rank, and (2)
ordinary, human, experiential knowledge, which
they employ purposely within the social domain
(Hashemi Khoei, 2002; Rashad, 2012). As
Zahadat notes, the existence of the Imamate
depends logically on the Imam’s access to
specialized knowledge that enables him to fulfill
divine responsibilities (Zahadat, 2019). Yet the
Infallibles often choose not to use their unseen
knowledge in order to preserve human agency, test
believers, nurture their intellectual growth, and
align themselves with the metaphysical laws of
divine decree (gada’ wa qadar) (Hakimi, 2011).
Simultaneously, the Qur’anic principles of innate
human nature (fitrah), dignity (karamah), free
choice, and moral responsibility underscore that
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humans must engage in deliberation and communal
decision-making (Farid, 1987; Farsi, 1999). Thus,
shiira functions not merely as a political
mechanism but as a spiritual method for actualizing
the human capacity for growth, learning, and
ethical refinement. The Imams embody these
principles through their actions: engaging with the
poor and marginalized, elevating women’s social
participation, correcting societal injustices,
confronting tyrants, and guiding communities
through example, persuasion, and consultation
rather than coercion (Shariati, 1975; Yathrabi,
2018).

The present study demonstrates that the Infallibles
consistently practiced consultation to
institutionalize ~ the culture of collective
responsibility. Historical accounts indicate that the
Prophet’s consultation—even when he knew
outcomes insight—served
pedagogical fostering unity,
strengthening morale, and demonstrating the value

through  divine
purposes:

of participatory governance (Ibn Athir, 2006;
Sharif Razi, 1974). Imam Ali similarly emphasized
consultation with the wise as a safeguard against
error and regret (Kulani, 1988; Majlisi, 1988).
Imam Hussein, through his speeches and actions
leading to Karbala, demonstrated the integration of
consultation, moral clarity, and divine duty; as
recorded by Ibn Athir, he condemned the
Umayyads’ abandonment of God’s
commandments and assumed responsibility for
correcting injustice (Ibn Athir, 2006). Through
their reliance on shira, the Infallibles aimed to
cultivate a community capable of critical thought,
prevention of tyranny, and active stewardship of
moral and political life (Agha Pirouz et al., 2005;
Arasta, 2009). Furthermore, their consultative
conduct revealed how leaders must involve experts,
preserve human dignity, and consider individual
differences—an approach that contemporary
scholars continue to emphasize (Payandeh, 2003;
Samavati, Nik Farjam, et al., 2022). This research
argues that consultation was not a concession to
ignorance but a strategic and principled practice
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designed to empower the community and maintain
the ethical integrity of governance.

The findings of this research suggest that the
perceived tension between divine knowledge and
human consultation dissolves when examined
through theological, ethical, and sociopolitical
lenses simultaneously. The Imams’ selective use of
their unseen knowledge—limited by divine
wisdom, human capacity, and the moral necessity
of testing believers—illustrates that divine
authority does not negate the need for communal
participation (Rostami & Al-Buyeh, 2011; Shakir
Shtijeh, 2012). Consultation becomes a means for
the Imam to exemplify humility, solidarity with the
community, and commitment to justice. The
Prophet’s experience in Uhud, where he accepted a
consultative decision that led to loss, teaches that
the value of shtura does not depend on the
immediate outcome but on its formative role in
cultivating resilient, morally conscious believers.
As Jafari explains, tribulation reveals true believers
who uphold principles even at the cost of their lives
(Jafari, 2013). Thus, failure, difficulty, and
communal struggle become necessary elements of
spiritual growth and the purification of society. The
Imams’ refusal to rely solely on divine knowledge
in governance underscores that leadership in Islam
integrates transcendence with historicity, divine
authority with human engagement, and spiritual
insight with communal deliberation (Yousef Vand,
2015).

This study concludes that the Infallibles practiced
consultation not out of epistemic deficiency but as
an intentional method for shaping a dynamic,
spiritually grounded, and socially responsible
Muslim community. Their example emphasizes
that consultation enriches societal decision-
making, reinforces moral responsibility, and
protects the community from despotism and
corruption (Rostami et al., 2015; Samavati, Nik
Farjam, et al., 2022). The Prophet and the Imams
used both divine and ordinary knowledge to fulfill
their duties, but consultation was reserved for
contexts of social engagement, ethical
development, and communal empowerment. In
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Imam Hussein’s sirah, consultation intertwines
with devotion, dignity, and resistance to
oppression, illustrating how divine purpose
manifests through human agency and communal
solidarity. Ultimately, consultation forms a bridge
between metaphysical truth and social practice,
enabling the Muslim community to participate
consciously in shaping its destiny. The study
reaffirms that the Infallibles' reliance on shura
constitutes a timeless model for leadership,
governance, and  spiritual  development—
demonstrating that human participation, moral
education, and collective deliberation remain
indispensable components of Islamic civilization
across every age and context.
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