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Abstract

Mystical hermeneutics within the tradition of Islamic thought is a process
through which the spiritual wayfarer advances from the outward form of words
to their inner truth, whereby knowledge is elevated to the level of direct
witnessing (shuhiid) and moral embodiment (takhalluq). In the thought of
Imam Khomeini (1981/2002), this process is neither a mere exegetical
technique nor simply an epistemological reflection; rather, it constitutes a
socio-ethical structure grounded in existential wayfaring, in which the
understanding of the Qur’an is intrinsically interwoven with self-purification
and inner moral education. The objective of the present study is to explicate
the role of mystical hermeneutics within Imam Khomeini’s intellectual
framework and to examine its impact on the formation of moral education and
the existential transformation of the monotheistic human being. This
qualitative study, through a systematic reexamination of Imam Khomeini’s
epistemological and spiritual foundations, demonstrates that the hermeneutical
movement in his thought begins with purification of the heart, spiritual
vigilance (muragabah), conscious presence (hudir al-galb), inner struggle
(mujahadah al-nafs), and unwavering commitment to the Sacred Law
(Shari‘ah). This path ultimately culminates in the reception of the light of truth
and the manifestation of divine attributes within the human being. The findings
indicate that within Imam Khomeini’s educational system, acts of worship
play a strategic role in transforming knowledge into identity: prayer functions
as a discipline of servitude and presence; remembrance (dhikr) serves as an
instrument for stabilizing monotheistic awareness; intention constitutes the
axis of volitional formation; and ritual ablution (wudi’) represents the
preliminary stage of inner purification. This form of hermeneutics is a mode
of understanding that leads to spiritual wayfaring, and a form of wayfaring that
deepens understanding. Within this framework, the ultimate aim of religious
education is not merely the transmission of knowledge, but rather the
“formation of the monotheistic human being” and the realization of a Qur’anic
mode of life—one who experiences truth not solely at the level of theoretical
cognition, but at the level of moral embodiment and faithful conduct.
Keywords: Imam Khomeini, Mystical Hermeneutics, Moral Education, Self-
Purification, Monotheistic Human Being
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EXTENDED ABSTRACT
Mystical hermeneutics occupies a central position
in Islamic intellectual history as a mode of
understanding through which the spiritual wayfarer
transcends the outward structure of language and
accesses the inner reality of divine revelation,
thereby elevating knowledge from conceptual
awareness to existential witnessing and ethical
embodiment. Classical Islamic scholars have
consistently maintained that the Qur’an contains
multiple layers of meaning, only some of which are
accessible through linguistic and rational analysis,
while its deeper realities require inner purification
and  spiritual  discipline  for  authentic
comprehension (Javadi Amoli, 2007; Pourjavadi,
2002b). Within the tradition of Islamic mysticism,
ta’wil is not merely an exegetical method but a
transformative spiritual process that integrates
epistemology, ontology, and ethics into a unified
trajectory of human perfection. This perspective
has been articulated by major figures such as al-
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Ghazali and Fayd Kashani, who emphasize that
genuine understanding of divine texts is
inseparable from purification of the soul and
cultivation of virtuous character (Feyz Kashani,
1999; Ghazali, 2007). Imam Khomeini’s thought
represents one of the most comprehensive modern
articulations of this integrated vision, in which
Qur’anic interpretation becomes inseparable from
existential ~ self-transformation ~ and  moral
education. He consistently rejects any separation
between knowledge and ethical becoming,
insisting that ta’wil must function as a pathway
toward the realization of monotheistic identity and
the embodiment of divine attributes (Khomeini,
1981, 1990, 1992). This study therefore
investigates how mystical hermeneutics in Imam
Khomeini’s intellectual framework transcends
textual interpretation and becomes the core
mechanism for moral formation and spiritual
wayfaring.
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The conceptual framework of this study is
grounded in the classical understanding of ta’wil as
“returning to the origin,” a movement from the
manifest dimension of revelation toward its
ontological source (Raghib Isfahani, 2012). In
Islamic mysticism, ta’wil is understood as an
experiential and existential process rather than a
purely rational operation, requiring the refinement
of the heart and the cultivation of inner receptivity
(Javadi Amoli, 2007; Pourjavadi, 2002a). Imam
Khomeini builds upon this tradition while
integrating it with a sophisticated metaphysical
structure rooted in Shi‘ite gnosis and philosophical
mysticism. He conceives the Qur’an as a multilevel
reality whose truth descends through successive
ontological planes, culminating in linguistic form,
and whose comprehension demands a
corresponding ascent of the human soul
(Khomeini, 1981). This view parallels the
metaphysical vision of Mulla Sadra, who interprets
revelation as a manifestation of graded being and
understanding as a function of existential intensity
(Sadr al-Din Shirazi, 2003). For Imam Khomeini,
the integrity of Qur’anic understanding depends on
preserving the inseparability of its outward and
inward dimensions, since neglect of the outward
leads to deviation while fixation upon it results in
spiritual stagnation (Khomeini, 1990).
Consequently, authentic ta’wil emerges only from
the harmonization of epistemic insight, ethical
purification, and spiritual discipline.

This qualitative study employs a descriptive-
analytical approach grounded in systematic textual
analysis of Imam Khomeini’s principal mystical
and educational works, including Misbah al-
Hidayah, Adab al-Salat, and Sirr al-Salat. The
analysis is framed within classical Islamic
epistemology and contemporary hermeneutical
theory, allowing for conceptual synthesis between
metaphysical doctrines, ethical pedagogy, and
experiential spirituality. The research reconstructs
Imam Khomeini’s implicit educational model by
tracing the functional relationship between ta’wil,
self-purification, worship practices, and moral
transformation. Through thematic coding and

comparative analysis, the study identifies the core
mechanisms by which mystical hermeneutics
operates as a formative process rather than an
interpretive technique. Particular attention is given
to the dynamic interplay between sharia
compliance, inner discipline, and ontological
realization, which together constitute the
infrastructure of Imam Khomeini’s educational
philosophy (Khomeini, 1981, 1992). This
methodology enables a holistic understanding of
ta’wil as a lived process of becoming rather than a
discursive exercise of meaning extraction.

The findings reveal that in Imam Khomeini’s
framework, mystical hermeneutics functions as the
primary engine of moral education and spiritual
development. Ta’wil begins with purification of the
heart, sustained vigilance (muragabah), conscious
presence (hudar al-galb), and disciplined struggle
against the ego (mujahadah al-nafs), culminating in
the reception of divine illumination and the
embodiment of divine attributes (Khomeini, 1992).
Acts of worship emerge as strategic pedagogical
instruments rather than ritual obligations alone.
Prayer is interpreted as a continuous training of
servitude and existential humility, ablution as the
symbolic and practical purification of inward
intention, remembrance (dhikr) as stabilization of
monotheistic consciousness, and intention (niyyah)
as the axis of volitional formation (Khomeini,
1990). Ethical development in this system is not
secondary to knowledge but its very condition and
outcome, confirming classical mystical insights
that authentic knowledge manifests only in purified
hearts (Feyz Kashani, 1999; Ghazali, 2007). The
study demonstrates that Imam Khomeini’s model
unifies epistemology, ethics, and ontology into a
coherent process of existential transformation.

The analysis further indicates that Imam
Khomeini’s conception of ta’wil dissolves the
conventional boundary between interpretation and
education. Understanding becomes
indistinguishable from becoming, and moral
formation becomes the true criterion of religious
knowledge. His insistence that knowledge without
purification constitutes “the greatest veil” reflects a
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profound epistemological claim: that cognition
detached from ethical and spiritual refinement not
only fails to disclose truth but actively obstructs it
(Khomeini, 1981). This vision situates ta’wil as
both the method and the objective of Islamic
education. It also reconfigures the function of
religious practice from legal compliance to
existential pedagogy, in which the believer is
continuously reshaped into a monotheistic being
whose life itself becomes a living exegesis of the
Qur’an (Khomeini, 1990, 1992). In this
framework, the Qur’an ceases to be a text to be
explained and becomes a reality to be lived.

This study concludes that mystical hermeneutics in
Imam  Khomeini’s  thought represents a
comprehensive educational paradigm in which
understanding the Qur’an, purifying the soul, and
constructing moral identity form a single,
inseparable process. Ta’wil becomes the pathway
through which human beings ascend from
conceptual knowledge to existential realization,
from external observance to inner transformation,
and from fragmented religious practice to an
integrated monotheistic life. The ultimate goal of
religious education in this model is not the
transmission of doctrines but the formation of the
monotheistic human being whose character,
behavior, and consciousness embody Qur’anic
truth. Such a paradigm offers a powerful
framework for rethinking contemporary Islamic
education as a project of holistic human
transformation rather than mere intellectual
instruction.
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