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Abstract

The “mind” (dhihn) is defined as intellect or the locus of intellection and
cognition. What enters the domain of the mind may either be truth, reality,
and a representation of external existence, or, as a result of certain cognitive
deficiencies, may become subject to error, deviation from truth, and illusion.
This study was conducted using a descriptive—analytical method and was
compiled through library-based and digital sources. It first explicates the
nature of the mind and its relationship with the soul (nafs), and then
examines the factors that cause damage to the mind, the manner in which
the mind is harmed, and consequently the manner in which knowledge and
cognition are impaired. The study maintains that, from the standpoint of
Transcendent Theosophy, the mind—being the soul’s capacity for
cognition—is susceptible to intensity and weakness; if the mind is strong,
the soul also becomes strong, because a direct and reciprocal relationship
exists between the mind and the soul, and the mind is counted among the
faculties of the soul. Accordingly, if the mind becomes afflicted with
cognitive error, the soul is likewise afflicted, which is expressed as illusion
or ignorance. Moreover, by analyzing the manner in which knowledge is
realized in the mind, the study explains that due to the unity of the knower,
knowledge, and the known, any error or damage affecting any one of these
will result in cognitive error and false knowledge. Furthermore, the brain
serves as the material ground for cognition; if it is damaged, the mind,
thought, and the soul will all suffer deficiency, impairment, and illusion.
Thought, which is the movement of the mind from the known toward the
discovery of the unknown and is among the acts of the mind, is likewise
affected whenever damage occurs to the mind or the soul; consequently, the
knowledge produced through such a process will be unreal, illusory, and a
deviation from truth.
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EXTENDED ABSTRACT
The present study undertakes a systematic
philosophical analysis of the concept of the mind
(dhihn) within the framework of Transcendent
Theosophy, focusing on its ontological status,
epistemological function, and susceptibility to
cognitive pathology, drawing upon classical
Islamic philosophical sources that conceptualize
the mind as both synonymous with intellect and as
the principal locus of cognition and intellection
(Ibn Manzur). In this tradition, the mind is
understood as the cognitive faculty responsible for
perception, imagination, judgment, memory, and
conceptualization, and it is described as the
instrument through which thought—defined as the
discovery of the unknown from the known—takes
place (Tarihi, 1996). Mulla Sadra explicitly
equates the mind with the intellect, frequently
attributing the same epistemic operations to both,
emphasizing that sound intellect and upright mind
equally admit multiple levels of knowledge and
modes of understanding (Sadr al-Din Shirazi), and
further asserting that existence itself is present in
the intellect just as it is in external reality (Sadr al-
Din Shirazi, 1981a). This conceptual unity of mind
and intellect situates cognition within the
immaterial domain of the soul while maintaining its
operational connection to the physical body
through the brain as the material substrate of
perception (Shariati & Shahroudi, 2013). Earlier
philosophers distinguished theoretical and practical
dimensions of the mind, viewing it as the soul’s
capacity to acquire both conceptual and
propositional knowledge and to discern moral
values (Khatami, 1991). However, the distinctive
contribution of Transcendent Theosophy lies in
reframing the mind not merely as a repository of
mental representations but as an existential faculty
whose strength and weakness correspond directly
to the perfection or deficiency of the soul itself
(Sadr al-Din Shirazi, 1984). This ontological
framing underlies the article’s central claim that

O W o o5 5l
L5 5 ) Gl 18 08 s 5 ol e ol 3K s

cognitive error and epistemic distortion are not
merely logical failures but existential pathologies
rooted in the condition of the soul and its faculties,
thereby opening a new dimension for
understanding error, illusion, and false knowledge
within Islamic philosophy.

Methodologically, the study employs a
descriptive—analytical approach grounded in
classical philosophical texts and contemporary
interpretations, synthesizing metaphysical,
epistemological, and psychological dimensions of
the mind as articulated by Mulla Sadra and his
commentators. It systematically reconstructs
Sadra’s doctrine of mental existence, which posits
that all objects of knowledge possess two modes of
being: external existence with material effects and
mental existence whose effects are confined to
cognition (Sadr al-Din Shirazi, 2008). Mental
forms, as psychic qualities located in the mind, can
be present or absent according to the soul’s
condition, establishing that mental existence,
though dependent on the mind, remains
ontologically distinct from it. The mind itself is
described as a real existent, whereas mental
existence is its derivative manifestation (Sadr al-
Din Shirazi, 1981a). Central to this framework is
Sadra’s theory of the unity of knower, knowledge,
and known, according to which the soul becomes
identical with the form it knows; hence any
corruption in the soul, the cognitive faculty, or the
known form simultaneously corrupts the entire
epistemic process (Sajjadi, 2000). The study
further incorporates Sadra’s doctrine of substantial
motion to explain how the soul ascends or descends
ontologically depending on its intellectual and
moral development, thereby establishing the
dynamic and developmental nature of cognitive
health (Riyahi & Eskandari, 2010). By integrating
these doctrines, the article constructs a coherent
philosophical model in which cognitive pathology
emerges as a consequence of ontological weakness,
ethical failure, and improper epistemic discipline.
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The findings of the study demonstrate that the
mind, as the soul’s capacity for acquiring
knowledge, exhibits degrees of intensity and
weakness that directly reflect the existential
perfection of the soul (Sadr al-Din Shirazi, 1981b).
When the mind is strong, the soul becomes
powerful, creative, and capable of higher forms of
cognition and even extraordinary acts of creative
causation (Sadr al-Din Shirazi, 1981a, 1984).
Conversely, when the mind weakens, the soul
descends into ignorance, illusion, and epistemic
distortion. The study identifies three principal
sources of mental pathology: weakness of the soul,
ignorance (jahl), and the dominance of the faculty
of estimation (wahm). Weakness of the soul results
from failure in existential self-perfection and
neglect of intellectual and spiritual development
(Riyahi & Eskandari, 2010). Ignorance is
portrayed not merely as lack of information but as
an active condition of distortion arising from moral
and cognitive vices such as arrogance, denial of
truth, despair, falsehood, ingratitude, greed,
cruelty, and betrayal, each of which obstructs
genuine understanding (Sadr al-Din Shirazi,
1987a). The faculty of estimation constitutes the
most dangerous source of error, as it is limited to
perceiving finite, sensory particulars and cannot
grasp intelligible or metaphysical realities; when its
judgments intrude into the domain of intellect, it
generates systematic error and illusion (Sadr al-
Din Shirazi, 1975, 1987b). This explains why
classical philosophers regarded logic itself as a
safeguard against the deceptions of wahm
(Muzaffar, 1994). The study thus demonstrates that
mental pathology is neither accidental nor purely
technical but rooted in deep structural imbalances
among the soul’s faculties.

In its discussion, the article shows that the
epistemic process in Transcendent Theosophy is
inherently holistic: cognition unfolds through the
unified operation of soul, mind, thought, and brain.
The brain functions as the material condition for the
manifestation of cognition, while the mind supplies
the immaterial capacity for knowledge, and the soul
serves as the existential subject of knowing

(Shariati & Shahroudi, 2013). Thought, defined as
the mind’s movement from known premises to
unknown conclusions, is an act of the mind and
therefore deteriorates whenever the mind or soul
becomes defective (Sadr al-Din Shirazi, 1984;
Shariati & Shahroudi, 2013). The unity of knower,
knowledge, and known implies that error at any
point contaminates the entire cognitive structure
(Sajjadi, 2000). Furthermore, the dominance of
wahm generates fallacious reasoning, invalid
analogies, and false judgments, leading to
widespread intellectual confusion and
metaphysical error (Sadr al-Din Shirazi, 1987a).
The study emphasizes that even theological
misunderstandings—such as interpreting divine
attributes in purely spatial or material terms—arise
from the misapplication of sensory judgment to
metaphysical realities (Sadr al-Din Shirazi,
2008). Thus, mental pathology manifests not only
in ordinary cognition but also in religious belief,
metaphysical speculation, and ethical orientation,
making its treatment central to both philosophical
inquiry and spiritual practice.

The implications of these findings extend beyond
theoretical philosophy, offering a comprehensive
model of cognitive health grounded in
metaphysical realism and ethical self-cultivation.
By situating error within the ontological condition
of the knower, Transcendent Theosophy dissolves
the rigid separation between epistemology and
ethics. Knowledge becomes inseparable from the
moral and existential state of the soul, and
intellectual development is redefined as a form of
existential ascent. The study further reveals that the
modern tendency to reduce cognition to neural
processes overlooks the indispensable role of the
immaterial mind and the existential subjectivity of
the soul. While the brain conditions perception, it
does not generate meaning, truth, or understanding;
these arise from the soul’s immaterial operations
mediated by the mind. Consequently, genuine
epistemic healing requires not only logical rigor
and conceptual clarity but also ethical discipline,
spiritual refinement, and the subjugation of
deceptive faculties such as wahm. The framework
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presented thus provides a unified philosophical
psychology in which cognition, morality, and being
form an integrated system of human perfection.

In conclusion, this study establishes that in
Transcendent Theosophy the mind is a real
existential faculty identical in nature with the
intellect and functioning as the soul’s capacity for
acquiring  knowledge, whose strength and
weakness determine the integrity of human
cognition and the destiny of the soul. It
demonstrates that cognitive pathology arises
primarily from existential weakness, ignorance,
and the domination of the faculty of estimation, and
that true knowledge emerges only when the soul,
mind, and thought operate in harmonious unity.
The resulting model of epistemic health offers a
powerful alternative to reductionist theories of
mind by integrating metaphysical realism, ethical
development, and spiritual anthropology into a
coherent philosophical vision of human knowledge
and perfection.
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