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Abstract

One of the fundamental issues in the field of hermeneutics of religious texts
is the examination of the theoretical foundations that shape the intellectual
frameworks and methodological principles for understanding religious
concepts and for attaining the truths embedded in revelatory texts. Religious
knowledge, from a comprehensive perspective, is the product of the
interaction between reason, transmitted tradition (nagl), and mystical
intuition (kashf or shuhiid), each of which plays a distinct role in elucidating
the various dimensions of religion. Sayyid Haydar Amuli maintains that
genuine knowledge depends upon the integration of reason with mystical
intuition, such that mystical intuition constitutes the principal instrument for
the disclosure of truth, yet it acquires epistemic validity only through
rational analysis and explanation. In contrast, ‘Abd al-Razzaq Lahiji, with a
strong emphasis on rationality, defends rational interpretation and
hermeneutical reasoning in the understanding of revelation, and holds that
religious propositions—particularly the verses of the Qur’an—possess
multiple layers of meaning, access to which requires a sound and reason-
based hermeneutical approach. The research method of the present study is
descriptive-analytical, and the data have been collected through library-
based and documentary research. In addition to written sources, specialized
digital resources in the fields of Qur’anic studies, philosophy, and Islamic
mysticism have also been employed. The comparative analysis of these two
thinkers demonstrates that their mystical and rational approaches are not
only non-contradictory but, as two complementary perspectives, make it
possible to present a comprehensive and multidimensional understanding of
the truth of religious texts.

Keywords: Mystical methodology; Rational methodology; Hermeneutics of
religious texts; Sayyid Haydar Amuli; ‘Abd al-Razzaq Lahiji.
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EXTENDED ABSTRACT
Hermeneutics in the Islamic intellectual tradition
has always revolved around the fundamental
question of how revealed texts may be properly
understood in relation to the multiple epistemic
faculties of the human knower, most notably reason
(‘aql), transmitted knowledge (nagl), and mystical
intuition (kashf/shuhiid). Within this tradition, the
concept of ta’wil occupies a central methodological
position, signifying the movement from the
external linguistic layer of a text toward its inner
ontological and metaphysical realities. Classical
lexicographers define ta’wil as the act of returning
something to its origin or ultimate referent (Ibn
Faris, 1991; Raghib Isfahani, 1906), while
theologians and exegetes employ the term to
describe the discovery of latent dimensions of
meaning embedded in revelation beyond
immediate linguistic signification (Ibn Manzur,
1988). The Qur’an itself legitimizes this
multilayered conception of meaning through
repeated references to outward and inward levels of
understanding, exemplified in prophetic traditions
affirming that divine revelation possesses both
zahir and batin (Kulayni, 1987). Throughout
Islamic intellectual history, ta’wil developed across
distinct yet interrelated currents, including early
prophetic interpretation, Shi‘i imamological
hermeneutics, Sufi symbolic exegesis,
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philosophical allegorical interpretation, and
systematic Isma‘Tli ta’wil (Ghazali, 1984; Ibn
Arabi, 1980; Qobadiani, 1997; Suhrawardi, 1993;
Tirmidhi, 1965; Tustari, 2002). These currents
together formed a rich epistemological ecosystem
in which the human pursuit of divine knowledge
became inseparable from the problem of
interpretive method.

The historical trajectory of ta’wil demonstrates that
hermeneutical plurality is not a late anomaly but an
intrinsic ~ feature  of  Islamic intellectual
development. Early Shi‘i thought grounded ta’wil
within the doctrine of divine guidance and spiritual
authority, emphasizing that authentic interpretation
emerges from proximity to prophetic and imamic
wisdom (Kulayni, 1987; Motahari, 2002). The
emergence of theoretical Sufism between the third
and seventh centuries expanded this framework by
integrating experiential knowledge and spiritual
realization as indispensable components of
interpretation (Tirmidhi, 1965; Tustari, 2002).
Ghazali systematized these insights by constructing
a layered epistemology of meaning in which ta’wil
enables ascent from the shell (gishr) of the text to
its kernel (lubb) (Ghazali, 1984). Ibn “Arabi further
radicalized this hermeneutical vision by grounding
interpretation within an ontological metaphysics of
divine manifestation, wherein the Qur’an mirrors
the structure of existence itself (Ibn Arabi, 1980).
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Philosophical traditions, particularly those of
Farabi and Avicenna, pursued a complementary
project by treating revelation as symbolic discourse
capable of encoding rational metaphysical truths
through imaginative forms, a project later refined
by Hluminationist metaphysics (Suhrawardi,
1993). Isma‘1li thinkers institutionalized ta’wil as
the structural core of religious understanding,
maintaining that every command of the law
possesses an inner metaphysical correlate
(Qobadiani, 1997). Against this historical
background, the intellectual positions of Sayyid
Haydar Amuli and ‘Abd al-Razzaq LahijT appear
not as isolated innovations but as mature syntheses
of centuries of hermeneutical reflection.

AmulT’s epistemological project articulates one of
the most sophisticated mystical hermeneutical
models in Islamic thought. He recognizes three
legitimate epistemic paths—reason, revelation, and
mystical unveiling—yet accords primacy to
shuhiid, which he regards as the ultimate
instrument for attaining certain knowledge of
divine reality (Amoli, 1989). For Amuli,
intellectual reasoning functions as a preparatory
and interpretive aid, but final epistemic certainty
arises only through inner purification and
existential transformation (Amoli, 1988). This
ascent unfolds across the classical triadic structure
of ‘ilm al-yaqin, ‘ayn al-yaqin, and haqq al-yaqin,
culminating in direct ontological participation in
truth (Ibn Arabi, 1980). Hermeneutically, this
framework mandates the necessity of ta’wil for
preserving divine transcendence, especially in
anthropomorphic scriptural passages whose literal
acceptance would violate theological coherence
(Amoli, 1989). Amul?’s interpretive system is
neither arbitrary nor purely subjective; it remains
rigorously bound to the Qur’an and the normative
structure of the Shari‘a, insisting that genuine
mystical insight never contradicts divine law
(Amoli, 2010). Ontologically, he correlates the
layered structure of scripture with the hierarchical
architecture of being itself, such that interpretation
becomes a mode of existential ascent (Amoli,
2012). In this vision, hermeneutics becomes a

\n

transformative journey rather than a merely
cognitive procedure.

Lahij1, while acknowledging mystical experience
and spiritual refinement, constructs  his
hermeneutical system upon the authority of
demonstrative reason. Rooted in the Avicennian
rationalist tradition, his epistemology treats the
intellect as the primary criterion for evaluating
religious knowledge, insisting that revelation and
reason originate from the same divine source and
therefore cannot ultimately conflict (Lahiji, 2004).
Mystical experience, though acknowledged,
remains epistemically subordinate unless validated
through rational scrutiny (Lahiji, 1993). This
balanced rationalism allows Lahij1 to preserve both
theological transcendence and doctrinal coherence
while preventing interpretive excesses that might
arise from uncontrolled esotericism. His method of
ta’'wil thus proceeds through philosophical
analysis, semantic clarification, and metaphysical
argumentation, particularly in discussions of divine
attributes, anthropomorphic expressions, and
eschatological doctrines (Lahiji, 1986). Whereas
Amuli views the ontological reality of divine
manifestation as the ultimate horizon of
interpretation, Lahij1 confines hermeneutical
legitimacy within the boundaries of rational
intelligibility and doctrinal stability, constructing a
system best described as moderate rationalism
(Lahiji, 1993, 2004).

The divergent methodologies of Amuli and Lahiji
become particularly evident in their interpretations
of central Qur’anic passages concerning divine
unity and attributes. In analyzing Siirat al-Ikhlas,
AmulT interprets ahad as ontological simplicity and
absolute existential unity, rejecting numerical
conceptions of oneness and grounding the verse
within a metaphysics of manifestation (Amoli,
1989, 2001). Lahiji, by contrast, affirms
metaphysical unity without endorsing the doctrine
of existential monism, maintaining a clear
ontological distinction between Creator and
creation (Lahiji, 1986, 1993). In Ayat al-Kursi,
AmulT identifies layered ontological disclosures of
divine life and self-subsistence (Amoli, 1988),
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while Lahij restricts the verse’s meaning to
rationally coherent descriptions of divine
omniscience and sovereignty (Lahiji, 1993).
Similarly, in the divine names of Sarat al-Hashr,
Amuli articulates a dynamic structure of
manifestation wherein divine attributes appear as
existential modalities of a single absolute reality
(Amoli, 2012), whereas Lahiji formulates a
conceptual distinction between essential and active
attributes grounded in classical theology (Lahiji,
2004). These comparative analyses reveal that
mystical and rational hermeneutics operate not as
mutually exclusive rivals but as complementary
epistemic strategies, each illuminating dimensions
of meaning inaccessible to the other alone.

This study demonstrates that the hermeneutical
systems of Sayyid Haydar Amuli and ‘Abd al-
Razzaq Lahyi represent two fully developed
epistemological architectures within Islamic
thought, each internally coherent and historically
grounded. AmulT’s mystical hermeneutics excels in
penetrating the deepest ontological strata of
revelation, enabling transformative spiritual
realization, while Lahiji’s rational hermeneutics
safeguards intellectual discipline and theological
stability. Their synthesis offers a comprehensive
framework in which reason, revelation, and
spiritual experience cooperate rather than compete.
Such integration holds significant promise for
contemporary Islamic epistemology, providing a
balanced model capable of addressing modern
intellectual challenges without sacrificing spiritual
depth or rational rigor.
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