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Abstract

Conceptual metaphors play a central role in the structure of human cognition and
in the transmission of complex and abstract meanings. Nahj al-Balaghah, as a
treasury of the sayings of Imam ‘Alf (peace be upon him), is rich in metaphors
that articulate diverse existential and theological dimensions. The Sermon on the
Creation of the Heavens and the Earth and the Sermon of al-Qasi‘ah, by
employing sophisticated rhetorical techniques, convey profound philosophical
and religious concepts to the audience. The principal objective of the present
study is to analyze the metaphors embedded in these two sermons in order to
achieve a deeper understanding of religious and philosophical concepts and to
examine their influence on the comprehension of creation and the existential
aspects of human beings. This research adopts a descriptive—analytical method
and draws upon the theoretical framework of Conceptual Metaphor Theory as
developed by Lakoff and Johnson (Lakoff & Johnson, 1980). The data were
collected through library-based research, including the examination of the texts
of Nahj al-Balaghah, exegetical works, and sources related to conceptual
metaphor theory, and were subsequently analyzed. The findings indicate that in
the Sermon on Creation, ontological metaphors such as “the sky as the roof of
the earth,” “creation from nothing,” and “the architect of existence” are employed
within a theocentric perspective, whereas the Sermon of al-Qasi‘ah adopts an
anthropocentric orientation through contrastive metaphors such as “arrogance as
downfall / humility as ascent” and paradoxical metaphors such as “power arising
from weakness.” By mapping attributes from concrete source domains onto
abstract target domains, these metaphors facilitate the comprehension of complex
concepts of monotheism, creation, and ethics. Ultimately, the present study
demonstrates that conceptual metaphors in Nahj al-Balaghah are not merely
literary ornaments, but rather powerful cognitive instruments that, by establishing
a link between tangible human experiences and abstract theological notions,
provide an epistemological framework for understanding the position of the
human being within the order of existence and his or her relationship with God.

Keywords: Sermon on Creation; Sermon of al-Qasi ‘ah,; Ontological Metaphors;
Nahj al-Balaghah, Conceptual Metaphor-.
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EXTENDED ABSTRACT
The present study investigates the cognitive and

epistemological function of conceptual metaphors
in two foundational sermons of Nahj al-Balaghah,
namely the Sermon on the Creation of the Heavens,
the Earth, and Adam, and the Sermon of al-Qasi ‘ah,
through the theoretical framework of Conceptual
Metaphor Theory. Conceptual metaphors, rather
than serving merely as rhetorical ornaments, are
regarded as fundamental cognitive mechanisms
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through which abstract concepts are structured and
understood in human cognition (Lakoff &
Johnson, 1980; Shakeri et al., 2023). In Islamic
intellectual tradition, metaphor has long been
recognized as an indispensable medium for
articulating metaphysical and theological truths
that transcend ordinary sensory perception, a
function extensively reflected in classical Islamic
philosophy and mysticism. Nahj al-Balaghah
stands as one of the richest corpora of such
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metaphoric articulation, combining profound
theological discourse with exceptional linguistic
artistry (Kashefi & Fatahzadeh, 2021). Prior
studies have shown that Imam ‘AlT employs
metaphor systematically to translate metaphysical
realities into experiential language that is
cognitively accessible to human understanding
(Sattari & Majidi, 2020; Tavakolniya &
Mirhoseini, 2023). Building on these insights, the
present research situates its inquiry within
cognitive linguistics, emphasizing that the
metaphors of Nahj al-Balaghah construct mental
models through which readers conceptualize
creation, divine agency, ethical responsibility, and
human existence (Alimohammadi et al., 2023;
Roudsari, 2023). The study further argues that
these metaphors not only communicate doctrine but
also actively shape religious cognition by forming
coherent  conceptual networks that guide
interpretation, belief formation, and moral
orientation (Zare, 2023). This approach allows for
a systematic exploration of how theological
knowledge is cognitively encoded and transmitted
in Islamic discourse.

Within the Sermon on Creation, a complex system
of ontological and cosmological metaphors
emerges that frames the universe as an ordered,
purposeful, and divinely governed structure.
Metaphors such as “the sky as the roof,” “the earth
as a cradle,” and “creation from nothing” transform
abstract metaphysical principles into tangible
experiential schemas that organize the believer’s
understanding of existence (Hajizadeh Anari,
2023; Jalili, 2024). These metaphors encode
divine omnipotence and creative sovereignty by
mapping familiar domains of architecture,
craftsmanship, and spatial order onto the
transcendent domain of divine action (Amin Naji
et al., 2023). The conceptualization of God as
architect, sovereign, and luminous source of
existence reinforces a theocentric worldview in
which all phenomena derive coherence and purpose
from divine intentionality (Ghaemi, 2018; Houzan
et al., 2023). Such metaphoric mappings establish
a cognitive bridge between sensory experience and
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metaphysical doctrine, enabling believers to
internalize complex theological constructs as part
of their everyday conceptual framework
(Tavakolniya & Mirhoseini, 2023). Furthermore,
these metaphors produce a unifying epistemic
structure in which cosmology, theology, and ethics
converge, presenting the cosmos not as a neutral
physical system but as a meaningful sign-system
that constantly directs human consciousness
toward divine unity (Sadeghzadeh et al., 2023;
Zarei Minab, 2024). In this way, the Sermon on
Creation becomes a cognitive blueprint for
perceiving reality as a divinely ordered moral
universe.

In contrast, the Sermon of al-Qasi‘ah develops a
complementary  but  distinct network  of
anthropocentric metaphors that focus on the ethical
constitution of human character and the spiritual
consequences of moral choices. Central among
these are the contrastive metaphors of arrogance as
descent and humility as ascent, which invert
conventional assumptions about power and status
by embedding them within a moral-ontological
hierarchy (Aghajani & Rasoulnia, 2023; Galandi,
2019). Through paradoxical metaphors such as
“power emerging from weakness” and “honor
achieved through submission,” Imam ‘Al
restructures dominant cultural models of authority
and success, aligning them instead with spiritual
authenticity and divine proximity (Nourseideh et
al., 2022; Yazdani et al., 2022). These metaphors
function cognitively by reshaping evaluative
judgments and emotional responses, guiding the
believer toward an ethical vision in which humility
becomes the primary path to existential fulfillment
(Hosseini, 2022). Moreover, metaphors depicting
arrogance as disease, darkness, veil, and bondage
present moral failure as a form of cognitive
distortion that obstructs spiritual perception and
isolates the self from both divine truth and
communal harmony (Karimi, 2024). Through such
mappings, the sermon constructs an integrated
moral psychology that links inner dispositions,
social relations, and divine judgment into a single
conceptual framework (Mohammadi, 2024).
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Consequently, the Sermon of al-Qasi‘ah emerges
as a comprehensive cognitive-ethical system that
governs not only behavior but the very structure of
moral reasoning.

A comparative analysis of the two sermons reveals
a deliberate interplay between theocentric and
anthropocentric metaphorical systems that together
constitute a holistic theological anthropology.
While the Sermon on Creation establishes divine
sovereignty as the ontological foundation of reality,
the Sermon of al-Qasi‘ah situates human moral
agency within that same divinely structured cosmos
(Faraji Nicharan, 2024; Khorasani, 2024).
Shared metaphors, such as God as light and human
existence as servitude, operate across both texts but
assume distinct cognitive functions depending on
their discursive context (Zohreh-i, 2020). In the
cosmological sermon, these metaphors ground
metaphysical certainty; in the ethical sermon, they
regulate moral responsibility. Meanwhile, distinct
metaphors—God as cosmic architect in the first
and arrogance as existential blindness in the
second—demonstrate how conceptual mapping
adapts to different theological objectives (Fakhr
Azar, 2024). Together, these metaphorical systems
form an integrated epistemological model in which
cosmology informs ethics and ethics, in turn,
validates cosmology. This dynamic interaction
generates a coherent worldview that aligns
metaphysical order, moral law, and human purpose
within a unified conceptual universe.

The implications of this metaphorical architecture
extend  beyond classical  exegesis into
contemporary religious discourse and cultural
interpretation. Comparative examination with other
Abrahamic traditions indicates that while biblical
metaphors often emphasize relational intimacy or
historical covenant, the metaphors of Nahj al-
Balaghah maintain a stronger philosophical and
ontological orientation toward absolute unity and
transcendence  (Kazemi Najafabadi, 2020;
Sharafaei & Akbari Chenari, 2023). Additionally,
the cosmological metaphors of Imam “Al1 display
remarkable consonance with modern scientific
insights, portraying the universe as a dynamic,

V¥

ordered, and intelligible system governed by
underlying principles (Ghorbani et al., 2024).
Contemporary cultural transformations, including
advances in cognitive science, environmental
ethics, and digital communication, further enhance
the interpretive potential of these metaphors by
offering new experiential domains for conceptual
mapping (Barzegar et al.,, 2023; Sharifi et al.,
2023). As a result, the metaphorical discourse of
Nahj  al-Balaghah  remains  epistemically
productive, capable of sustaining meaningful
dialogue between classical theology and modern
intellectual paradigms while preserving its core
spiritual vision.

This study demonstrates that the conceptual
metaphors embedded in the Sermon on Creation
and the Sermon of al-Qasi‘ah constitute a
sophisticated cognitive framework through which
theological, cosmological, and ethical knowledge
is organized and transmitted. These metaphors
function not as decorative language but as
foundational instruments of religious cognition,
shaping how believers perceive reality, understand
divine agency, and evaluate moral existence. The
integration of theocentric and anthropocentric
metaphorical systems produces a comprehensive
worldview in which cosmic order and human
responsibility are inseparably linked. By
illuminating the cognitive mechanisms underlying
these metaphors, the present research contributes to
a deeper understanding of Islamic intellectual
tradition and underscores the  enduring
epistemological relevance of Nahj al-Balaghah in
both classical and contemporary contexts.
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