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Abstract
Despite their distinctive status in Islamic studies, Qudsi Hadiths

have received relatively limited scholarly examination. The present
study seeks to identify the doctrinal category of these hadiths within
the two major hadith sources, al-Kafi and the Sahihayn of al-
Bukhari and Muslim, and to introduce the doctrinal differences
between them. The findings indicate that the Quds1 Hadiths related
to beliefs, as transmitted by the hadith scholars of the two Islamic
schools, Shi‘ism and Sunnism, exhibit clear and significant
distinctions. The most prominent of these differences appears in the
hadiths concerning tawhid (divine unity), which are also the most
numerous. Such an approach can provide a clearer representation of
the worldview of the two aforementioned schools.

Keywords: Qudst Hadiths, Doctrinal Beliefs, al-Kafi; Sahihayn,
the Two Schools (Shi'a and Sunni).
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EXTENDED ABSTRACT

Qudst  Hadiths, occupying a  unique
epistemological position between the Qur'an and
prophetic traditions, have historically functioned as
a vital doctrinal resource for shaping Islamic
theological consciousness, yet they have remained
comparatively underexplored in systematic inter-
sectarian scholarship, despite their decisive role in
articulating core metaphysical commitments such
as divine unity, prophetic authority, eschatology,
mercy, intercession, and the nature of divine-
human encounter. The present study situates itself
within this scholarly lacuna by conducting a
comprehensive textual evaluation of doctrinal
Quds1 Hadiths in two foundational corpora of
Islamic tradition: al-Kafi as the principal Shi‘i
source, and the Sahihayn of al-Bukhari and Muslim
as the most authoritative Sunni collections. This
investigation is anchored in the recognition that
Quds1 Hadiths serve as a primary theological
bridge between revelation and doctrinal reasoning,
conveying divine meaning through prophetic
articulation while remaining distinct from Qur’anic
revelation in form and legal function (Modir
Shaneh-chi, 1997; Nasiri, 2019). Previous studies,
while addressing Qudsi Hadiths through limited
intra-sectarian, statistical, or purely textual lenses,
have not approached them as vehicles of
comparative theological worldview formation,
particularly in the domain of doctrinal beliefs
(Ghorbani, 2008; Mazrouei, 2012; Peymani,
2016; Sajjadi, 2009). Furthermore, classical
discussions on the ontological status of Qudsi
Hadiths emphasize their reception as divinely
inspired meaning transmitted through prophetic
wording, lacking the miraculous and liturgical
characteristics of Qur’anic discourse, and therefore
operating within a distinct epistemic register of
authority in Islamic theology (Hojjati, 1994;
Nasiri, 2019; Ramyar, 2011). This dual status
enables Qudsi Hadiths to function as powerful
theological instruments that simultaneously
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preserve divine transcendence and address human
existential conditions, offering interpretive clarity
on matters such as divine attributes, providence,
accountability,  eschatological  justice, and
salvation. Consequently, their comparative
examination across Shi‘i and Sunni canonical
collections provides an exceptional vantage point
for uncovering the deeper doctrinal architectures
that shape the respective worldviews of the two
major schools of Islam.

Within the classical framework of Islamic sciences,
Qudst Hadiths are defined as narrations in which
the Prophet transmits divine meaning received
through inspiration rather than formal revelation,
articulating it in his own language, thereby forming
a category of communication that is ontologically
divine in content but prophetically human in
expression (Modir Shaneh-chi, 1997; Nasiri,
2019). This conceptualization is grounded in the
long-standing distinction between wahy matlaw
(recited revelation), represented exclusively by the
Qur’an, and wahy marwi (transmitted revelation),
embodied in Qudsi Hadiths, a distinction that
underpins the methodological foundation of the
present study. Unlike the Qur’an, Qudsi Hadiths
are not considered miraculous, do not constitute
ritual recitation in prayer, and their denial does not
entail unbelief, yet they retain profound theological
authority in shaping doctrinal consciousness
(Hojjati, 1994; Nasiri, 2019; Ramyar, 2011). The
semantic field of Qudsi Hadiths encompasses a
wide range of themes including theology, worship,
ethics, spiritual purification, repentance, divine
mercy, prophetic narratives, and eschatological
realities, with doctrinal themes occupying the most
substantial portion of their content across both al-
Kafi and the Sahthayn. A paradigmatic example of
their doctrinal centrality is the celebrated hadith of
the “Golden Chain,” transmitted from Imam al-
Rida’ through prophetic and angelic intermediaries,
articulating divine unity as the ultimate fortress of
salvation (Khonji Isfahani, 1981; Saduq, 1957;
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Tabari, 1999). Such narrations function not merely
as theological statements but as cognitive
frameworks that orient believers’ understanding of
existence, agency, suffering, accountability, and
ultimate destiny. The theoretical lens of this
research therefore treats Qudsi Hadiths as carriers
of implicit theological systems whose comparative
analysis reveals the deep doctrinal grammars
governing Shi‘i and Sunni thought.

The doctrinal configuration of Qudst Hadiths in al-
Kaft exhibits a coherent theological system rooted
in rational responsibility, divine transcendence,
ethical agency, and calibrated human freedom. The
Shi‘i corpus contains 117 Qudsi Hadiths addressing
doctrinal matters, distributed across themes of
divine unity and attributes, prophethood, and
eschatology, with the largest proportion devoted to
tawhid and divine qualities (Kulayni, 1971).
Central to this framework is the principle of “al-
amr bayna al-amrayn,” rejecting both absolute
determinism and unrestricted delegation, and
affirming human agency as operating within divine
will, thereby grounding moral accountability in
rational volition (Kulayni, 1971). Divine
providence in this discourse is not framed as rigid
predestination but as pedagogical testing, wherein
worldly trials function as instruments of spiritual
maturation and moral refinement (Kulayni, 1971).
Theological justice in eschatology emerges as a
dominant motif, with Qudst Hadiths portraying the
afterlife as governed by absolute justice,
meticulous restitution of rights, and proportionate
recompense, thereby constructing a moral universe
in which salvation is inseparable from ethical
responsibility (Kulayni, 1971; Mohaghegh, 1982).
The discourse on divine mercy complements this
structure by framing mercy not as arbitrary
absolution but as an educational and transformative
force that interacts with human striving and ethical
conduct (Kulayni, 1971). Moreover, the Shi‘i
articulation of intercession (shafa‘a) is inseparably
linked to adherence to the Qur’an and the Imams,
embedding soteriology within a defined epistemic
and ethical path of guidance (Hurr al-Amili, 2001;
Kulayni, 1971). Theologically, al-Kafi maintains
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uncompromising divine transcendence,
interpreting anthropomorphic language through
ta’'wil and negating any possibility of corporeal
vision of God, reinterpreting divine encounter as
spiritual witnessing rather than sensory perception
(Kulayni, 1971). This constellation of doctrines
yields a rational-ethical worldview in which divine
justice, human responsibility, and moral
development form the core architecture of belief.

In contrast, the Quds1 Hadiths within the Sahthayn
articulate a theological worldview emphasizing
divine sovereignty, unconditional mercy, and
eschatological hope, with a markedly different
treatment of divine attributes and human agency.
The Sunni corpus frequently portrays divine
authority ~ through  vivid  anthropomorphic
expressions, including divine “hand,” “descent,”
and spatial movement, constructs that classical
theologians later sought to reconcile with divine
transcendence through interpretive strategies (Al-
Bukhari, 2011; Muslim ibn al-Hajjaj, 1974;
Nawawi, 1929). The conception of providence in
these narrations leans toward predetermined
destiny, as exemplified by traditions describing the
pre-inscription of human life course, sustenance,
deeds, and final destiny prior to birth (Al-Bukhari,
2011; Muslim ibn al-Hajjaj, 1974). Eschatological
doctrine within the Sahihayn highlights expansive
divine mercy, often presenting salvation as
accessible through sincere fear, repentance, and
reliance on divine grace, as illustrated in the
famous narrative of the sinner whose repentance,
though imperfect, secures divine forgiveness (Al-
Bukhari, 2011; Muslim ibn al-Hajjaj, 1974). The
doctrine of intercession is presented as an exclusive
privilege of the Prophet Muhammad, whose unique
salvific authority extends across multiple stages of
judgment and redemption, grounded in divine
compassion rather than communal adherence to a
defined path of guidance (Al-Bukhari, 2011;
Nasafi, 1997; Tabari, 1991; Zamakhshari, 1987).
Furthermore, the Sahihayn strongly affirm the
beatific vision of God in the afterlife, portraying
direct sensory encounter with the divine as the
supreme reward of believers, a position later
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systematized within Ash‘arite theology (Nawawi,
1929; Qastallani, 1905). The resulting worldview
constructs a soteriological horizon dominated by
hope, divine omnipotence, and salvific grace, with
moral accountability framed primarily within the
orbit of divine mercy rather than juridical justice.
The comparative analysis of these two corpora
reveals that the divergences observed are not
merely exegetical variations but expressions of
deeply embedded epistemological and theological
systems. In al-Kafi, theology is organized around
rational coherence, ethical causality, and calibrated
human agency, producing a worldview in which
divine justice, moral responsibility, and structured
guidance converge. In the Sahihayn, theology
gravitates toward divine omnipotence, expansive
mercy, and eschatological hope, fostering a
worldview in which salvation is anchored primarily
in divine grace and prophetic intercession. These
contrasting architectures influence not only
doctrinal ~ formulations but also religious
psychology, ethical orientation, and spiritual
sensibility within each community. Shi‘i doctrine,
as reflected in al-Kafi, cultivates a moral
consciousness deeply attuned to responsibility,
struggle, and ethical refinement, whereas Sunni
doctrine, as reflected in the Sahihayn, nurtures a
spirituality centered on hope, reliance on divine
compassion, and trust in prophetic mediation. The
study thus demonstrates that Qudst Hadiths operate
as foundational texts in the construction of
theological identity, shaping how believers
conceptualize God, self, society, and destiny
through distinct doctrinal grammars that remain
operative across centuries of Islamic intellectual
history.

This research demonstrates that Qudsi Hadiths
constitute a critical yet underutilized reservoir for
understanding the deep doctrinal structures of
Islamic theology and the divergent worldviews of
Shi‘i and Sunni traditions. By uncovering the
contrasting theological architectures embedded
within al-Kafi and the Sahihayn, the study reveals
how each tradition constructs a distinct vision of
divine reality, human agency, moral responsibility,
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and eschatological destiny. These findings confirm
that doctrinal differences between the two schools
are not peripheral or incidental but reflect coherent
epistemic systems that continue to shape religious
life, ethical reasoning, and spiritual orientation
within the Muslim world.
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