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Abstract

The Holy Qur’an presents diverse forms of knowledge, including themes
related to nature. In the Qur’anic verses, nature is described as an “@yah”
(sign), representing the knowledge, power, and unity of God, and is also
subjugated to human beings. A correct understanding of the conception of
the subjugation of nature—which originates fundamentally from the
Qur’an—is important for at least two reasons. First, it is essential for
properly comprehending the Qur’anic worldview and the epistemological
system derived from it; and second, it is necessary for addressing and
responding to the doubts and critiques raised in this domain. The present
study, conducted using a descriptive—analytical method, seeks to revisit the
conception of subjugation through a mystical interpretation and, based on
the knowledge derived from this perspective, to critically examine the
doubts raised in this regard. The findings indicate that attributing the roots
of the environmental crisis to monotheistic religions and Qur’anic teachings
is incorrect. This unfounded and illusory attribution stems from a
misunderstanding of the concept of subjugation. According to the mystical
interpretation, subjugation does not imply exploitative and irresponsible
ownership, but rather refers to a form of interaction with nature that occurs
in harmony with the divine will and under divine permission. This is because
nature itself is a manifestation of the divine names and attributes. The study
demonstrates that the path toward overcoming the environmental crisis lies
not in rejecting religious texts, but in returning to an authentic understanding
of religion through a mystical perspective and restoring the existential
relationship between human beings and nature.

Keywords: subjugation of nature, mystical interpretation, environmental
crisis, ecological theology, divine vicegerency
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EXTENDED ABSTRACT

The Qur’anic conception of the subjugation of
nature represents one of the most significant
theological and philosophical themes in Islamic
thought, particularly in the context of
contemporary environmental debates. In the
Qur’anic worldview, nature is not merely a material
environment but an “ayah,” or divine sign,
reflecting the knowledge, power, and unity of God,
and its subjugation to humanity is presented within
the broader framework of divine vicegerency and
ethical responsibility. However, in modern
discourse, especially among certain Western
intellectual traditions, this conception has been
interpreted as legitimizing human domination and
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exploitation of the natural world, thereby
contributing to environmental degradation.
Scholars such as Lynn White and Arnold Toynbee
argued that monotheistic religious doctrines, by
elevating human beings above nature and granting
them dominion over it, fostered anthropocentric
attitudes that justified environmental exploitation
and ecological imbalance (Mohageq Damad,
2015; Pojman, 2005). This interpretation,
however, reflects a selective and reductive reading
of religious teachings, ignoring the broader
metaphysical and ethical dimensions of Islamic
theology. Islamic scholars and philosophers have

consistently emphasized that the concept of
subjugation does not imply unrestricted ownership
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or exploitative control, but rather denotes a divinely
ordained relationship grounded in stewardship,
responsibility, and harmony with the cosmic order
(Javadi Amoli, 2011; Nasr, 1994). Furthermore,
contemporary critiqgues of modern technological
civilization suggest that the ecological crisis is not
rooted in religious teachings, but rather in the
desacralization of nature and the instrumental
rationality that emerged from modern secular
paradigms (Bidhandi, 2014; Golshani, 2006).
Therefore, a proper understanding of the Qur’anic
conception of subjugation requires a return to its
metaphysical ~ foundations,  particularly  as
interpreted within the rich tradition of Islamic
mysticism, where nature is understood as a
manifestation of divine attributes rather than a
passive object of human manipulation.

From a linguistic, philosophical, and theological
perspective, the concept of subjugation (taskhir)
signifies the harmonization of natural phenomena
with divine purpose rather than coercive
domination. Classical Islamic lexicographers
defined subjugation as guiding something toward
its proper function in accordance with its inherent
nature and divine order, emphasizing alignment
rather than compulsion (Al-Raghib al-Isfahani,
1991; Mostafavi, 1989). Similarly, Qur’anic
exegetes such as Tabataba’i clarified that
subjugated entities act according to their intrinsic
nature within the framework established by divine
wisdom, rather than through external force or
violation of their essential being (Tabataba'i,
2005). Contemporary scholars have further
interpreted the orderly structure of the cosmos and
its suitability for human existence as an expression
of divine subjugation, demonstrating the
intentional design of creation to facilitate human
spiritual and intellectual development (Kasule,
2008; Setia, 2004). Importantly, the Qur’an
attributes the act of subjugation exclusively to God,
not to humanity, thereby affirming that human
authority over nature is derivative and conditional,
grounded in divine permission rather than inherent
autonomy (Nasiri, 2001). Islamic philosophers
such as Aristotle, Ibn Sina, and Mulla Sadra further

AN

reinforced this understanding by describing nature
as an internally directed process oriented toward its
ultimate purpose, with human beings participating
in, rather than dominating, this teleological order
(Sajjadi, 2007; Vermaas et al., 2011). Thus,
subjugation represents a relational and ontological
harmony within the divine order of existence,
rather than an anthropocentric justification for
exploitation.

Islamic mysticism offers the most profound
interpretation of subjugation, situating it within a
metaphysical framework of divine unity and
existential interconnection. According to Ibn
Arabi, subjugation exists in two forms: one attained
through spiritual discipline and purification, and
another granted directly by divine grace. In both
cases, the power to influence natural phenomena
does not originate from the individual but reflects
the manifestation of divine will through the
spiritually perfected human being (Ibn Arabi,
1996, 2004). This perspective emphasizes that true
subjugation is not an assertion of independent
human power but an expression of divine agency
operating through a purified vessel. Similarly,
Islamic mystics such as Hasan-zadeh Amoli
emphasized that the apparent control exercised by
prophets and saints over natural forces represents
the manifestation of divine authority rather than
personal dominance (Hasanzadeh Amoli, 2000).
In the mystical worldview, nature is not inert matter
but a living manifestation of divine attributes,
continuously engaged in glorification and
participation in the cosmic order (Hasanzadeh &
Raouf, 2013). This understanding transforms the
concept of subjugation into a relationship of
spiritual alignment rather than physical control,
where human beings act as conscious participants
in divine creation. Mulla Sadra’s metaphysical
system further reinforces this perspective by
describing existence as a unified and dynamic
process in which humans and nature share a
common ontological trajectory toward divine
perfection (Sadr al-Din al-Shirazi, 1898). Thus,
the mystical interpretation of subjugation dissolves
the dualistic separation between humanity and
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nature, replacing it with a holistic vision of
existential unity.

The environmental crisis of modern civilization
cannot be adequately explained through religious
doctrines but must instead be understood within the
broader intellectual and cultural transformations of
modernity. The mechanistic worldview introduced
by thinkers such as Francis Bacon and René
Descartes fundamentally altered humanity’s
relationship with nature by redefining knowledge
as a tool for domination rather than understanding.
Bacon’s assertion that “knowledge is power”
exemplified the shift toward viewing science as a
means of controlling natural forces rather than
contemplating their intrinsic meaning (Jahangiri,
1990). This transformation was accompanied by
the rise of secular materialism, which reduced
nature to a collection of inert resources devoid of
spiritual  significance (Durant, 2013). The
separation of science from ethical and metaphysical
considerations facilitated the emergence of
technological systems oriented toward exploitation
rather than stewardship (Bidhandi, 2014). Social
and economic factors, including industrialization,
capitalism, and consumerism, further intensified
environmental ~ degradation by  prioritizing
economic growth over ecological balance
(Azarang, 1985). Scholars such as White
emphasized that humanity’s unprecedented
capacity to alter and destroy ecosystems is a
uniquely modern phenomenon, rooted in
technological and ideological developments rather
than religious teachings (White et al., 2006).
These historical developments demonstrate that the
environmental ~ crisis  reflects a  broader
metaphysical disconnection from the sacred nature
of existence rather than the direct consequence of
theological doctrines.

Critiques attributing environmental degradation to
religious teachings fail to recognize the ethical and
metaphysical principles embedded within Islamic
theology and mysticism. Scholars such as Patrick
Double argued that environmental critics often
overlook the economic, political, and technological
forces that shaped modern industrial society,
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instead attributing responsibility to religious beliefs
in a manner that lacks historical and philosophical
nuance (Double, 2005). Islamic theological
traditions consistently emphasize that nature is a
divine trust entrusted to humanity, requiring
responsible stewardship rather than exploitative
control (Abidi Servastani, 2012). The Qur’anic
concept of vicegerency establishes humans as
custodians of creation, accountable for preserving
the balance and integrity of the natural world
(Javadi Amoli, 2009). Islamic mysticism deepens
this ethical framework by presenting nature as a
manifestation of divine presence, thereby
transforming environmental responsibility into a
spiritual obligation rooted in reverence and
awareness. This perspective challenges
anthropocentric interpretations of subjugation by
emphasizing that true mastery over nature arises
not from domination but from spiritual alignment
with divine wisdom and purpose.

In conclusion, the mystical interpretation of the
Qur’anic conception of subjugation reveals that
nature is not an object of domination but a
manifestation of divine reality entrusted to human
stewardship. The ecological crisis of modern
civilization is not the result of religious teachings
but rather the consequence of secular materialism,
technological instrumentalism, and the loss of
spiritual awareness. Islamic mysticism provides a
profound framework for reestablishing humanity’s
relationship with nature by emphasizing unity,
responsibility, and reverence for creation. Through
this perspective, subjugation becomes a form of
existential harmony and ethical stewardship rather
than exploitation, offering a transformative vision
for addressing contemporary environmental
challenges and restoring balance between humanity
and the natural world.
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