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Abstract

Using a descriptive-analytical method, the present study examines Imam
Ali’s (PBUH) approach to state policy and compares it with Western
political thought. The findings indicate that no independent study has thus
far specifically investigated Imam Ali’s perspective on politics in direct
comparison with other schools of thought. Existing studies have generally
addressed isolated aspects of the subject and have been conducted
independently of the focus of the present research. Imam Ali’s approach to
politics is fundamental in nature, as he regards religion and politics as
interconnected and inseparable. Accordingly, he considers justice to be the
principal foundation of political governance. From his perspective, a person
who is capable of exercising authority and control over the self can
undoubtedly become a successful statesman. The close relationship between
religiosity and politics is clearly evident in the structure of Imam Ali’s
government, as well as in his correspondence, instructions, and testaments.
The concept of politics commonly refers to the principles and methods of
governing a country and administering society, responsibilities that are
generally entrusted to governments and states. It may therefore be argued
that Imam Ali’s government represents a prominent model of an integrated
understanding of religion and politics. In ancient Greece, politics and ethics
were similarly regarded as necessarily interconnected. Socrates considered
political knowledge to consist of familiarizing individuals with their moral
duties, while Plato evaluated political systems according to ethical criteria.
This approach continued throughout the Middle Ages; however, from the
post-medieval period onward, Western political thought increasingly
adopted the principle of separating religion from politics.
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EXTENDED ABSTRACT
The relationship between ethics and politics has

long constituted one of the central concerns of
political philosophy, both in Islamic intellectual
traditions and in Western schools of thought. From
ancient Greece to the modern and postmodern eras,
philosophers have sought to determine whether
political authority should be restrained by moral
principles or whether the acquisition and
preservation of power may justify the use of
ethically questionable means. In the Islamic
tradition, this debate acquires particular
significance in the political thought and
governmental practice of Imam Ali (PBUH),
whose name has historically been associated with
justice, moral integrity, public responsibility, and
opposition to oppression. Muslim thinkers such as
al-Farabi, al-Ghazali, Nasir al-Din al-Tusi, and Ibn
Khaldun addressed social justice and political order
in their works and were, directly or indirectly,
influenced by the ethical and political principles
embodied in the teachings and conduct of Imam
Ali. In the Alawite model of governance, the
reform of the social, political, and economic
structures of society could not be postponed or
neglected, because the legitimacy of government
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depended on its conformity with truth, justice,
divine law, and human dignity rather than personal
desires or authoritarian interests. Existing studies
have primarily examined individual dimensions of
Imam Ali’s thought, including social justice,
economic justice, ethical government, and
administrative conduct (Dehghan, 2012; Ebadi,
2001, Elmi, 2016; Ghasemi, 2004; Shafiei,
2000). However, a systematic comparison
between his conception of state policy and the
major ethical-political approaches developed in
Western intellectual history has received
considerably less independent attention. Therefore,
the present study sought to analyze the foundations
of state policy from the perspective of Imam Ali
and to compare his ethical-political approach with
selected Western schools of political thought.

This study employed a descriptive-analytical and
comparative method. The primary materials
consisted of the sermons, letters, instructions, and
political statements attributed to Imam Ali in
various translations and editions of Nahj al-
Balagha (Ali ibn Abi, 1999, 2000a, 2000b, 2001).
These sources were examined in relation to major
themes, including the meaning and purpose of
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politics, the ethical responsibilities of rulers, justice
as the foundation of government, peace-seeking,
public participation, accountability, merit-based
administration, criticism of political deception, and
the relationship between authority and human
dignity. Secondary sources on Islamic government,
social justice, political terminology, and the
characteristics of a rights-oriented state were also
reviewed to clarify the theoretical and conceptual
dimensions of the study (Ashouri, 2002; Bayat,
2002; Mohammadi Reyshahri, 2000; Pour
Ezzat, 2008). For the comparative dimension,
representative developments in Western political
philosophy were considered, beginning with
ancient Greek thought and continuing through
medieval Christianity, early modern political
realism, modern moral philosophy, and
postmodern critiques of inherited values. Particular
attention was given to the ethical-political views
associated with Socrates, Plato, Aristotle,
Augustine, Thomas Aquinas, Machiavelli, Kant,
and Nietzsche, as reconstructed through relevant
historical and philosophical sources (Durant,
2001; Jaeger, 1997, Zamiran, 2000). The
comparison did not assume that Western political
thought constitutes a single homogeneous tradition;
rather, it identified major historical transformations
in the relationship between morality and political
power and then contrasted them with the relatively
consistent ethical orientation of Imam Ali’s
political conduct.

The findings indicate that politics in Imam Ali’s
thought is not merely the preservation of territorial
control, the maintenance of governmental
authority, or the management of public affairs.
Instead, politics is a morally regulated
responsibility directed toward the realization of
justice, the protection of people, the reform of
society, and the attainment of human and spiritual
well-being. Justice is therefore not an external
limitation imposed on politics but an essential and
constitutive element of legitimate government.
Political authority has no intrinsic value and
becomes meaningful only when it serves truth,
protects rights, prevents oppression, and organizes

society according to divine and ethical principles.
Imam Ali’s political thought does not accept a
separation between private morality and public
conduct; a ruler who is ethically accountable in
personal life must also remain ethically
accountable in political decision-making. His
instructions to governors repeatedly emphasize
piety, self-control, truthfulness,  humility,
compassion, responsibility, and strict observance
of public rights. In his advice to Malik al-Ashtar,
human beings are described either as brothers in
faith or equals in creation, a formulation that
provides an inclusive ethical foundation for
political administration and prohibits
discrimination,  humiliation, and predatory
treatment of subjects (Ali ibn Abi, 2000a). This
understanding of governance also rejects the view
that rulers may disregard ethical limits in the name
of political necessity. Imam Ali warns officials
against arrogance, self-sufficiency, and the belief
that their commands must be obeyed merely
because of their institutional position. His
conception of power is therefore instrumental
rather than self-justifying: authority is a trust, not
personal property, and rulers remain responsible
before both God and society. This interpretation is
consistent with analyses that identify justice, rights,
and moral responsibility as defining characteristics
of Alawite governance (Pour Ezzat, 2008; Shafiei,
2000).

Another major finding concerns peace, public
participation, and administrative ethics. In Imam
Ali’s political conduct, peace is not simply a
temporary tactic adopted when military advantage
is unavailable; rather, it is a principled objective
grounded in the protection of life, the prevention of
unnecessary hostility, and the moral possibility of
guidance and reconciliation. During the conflict of
Siffin, he discouraged his companions from
insulting their opponents and instead encouraged
them to pray for an end to violence and for the
guidance of those involved (Ali ibn Abi, 20004;
Mohammadi Reyshahri, 2000). In his
instructions to governors, he advised the
acceptance of reasonable peace proposals while
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simultaneously warning against deception and
requiring continued political vigilance. This
approach differs from interest-centered theories of
international politics in which decisions about war
and peace are primarily shaped by calculations of
national advantage (Holsti, 2019). The study also
found that truthfulness, openness to criticism,
merit-based appointment, and public participation
are central principles of Imam Ali’s political
model. He explicitly encouraged people to speak
the truth, offer just counsel, and criticize
governmental action, thereby rejecting political
infallibility and emphasizing accountability (Ali
ibn Abi, 2000a). His administrative decisions were
based on competence, trustworthiness, and moral
reliability rather than kinship, personal loyalty, or
factional interests. Furthermore, his political
thought assigns the public a decisive role in the
stability and legitimacy of government. The people
are described as the pillars of religion, the
organized body of the community, and the source
of collective defense. Public allegiance and
participation are not secondary formalities but
essential conditions of effective governance. These
features establish substantial conceptual affinities
with modern discussions of democracy, popular
participation, and the political rights of citizens
(Ashouri, 2002; Bayat, 2002).

The comparative analysis demonstrates that the
relationship between morality and politics in
Western thought has undergone substantial
historical transformations. In ancient Greek
philosophy, ethics and politics were closely
connected. Socrates regarded political knowledge
as inseparable from moral education, while Plato
assessed political systems according to ethical
standards.  Aristotle treated ethics as an
introduction to politics and considered a political
community successful only insofar as it cultivated
virtue and the good life. The transition from
mythological interpretation to rational inquiry
among the early Greek philosophers gradually
placed the human being, civic order, and ethical
reasoning at the center of political reflection
(Durant, 2001; Jaeger, 1997; Zamiran, 2000).

During the Middle Ages, the ethical legitimacy of
government continued to be discussed within a
religious framework. Augustine and Thomas
Aquinas maintained that political authority should
contribute to moral order and the proper ends of
human life. In the early modern period, however,
Machiavelli introduced a more explicit separation
between ethics and political necessity. Political
actors were advised to preserve the appearance of
virtue while remaining willing to employ
manipulation, fear, or deception when required to
secure power. This development marked a decisive
departure from the ethical unity of classical and
religious political thought (Durant, 2001). Modern
thinkers subsequently offered different responses.
Kant rejected moral systems founded merely on
utility or self-interest and argued that ethical action
must arise from duty and conscience. In contrast,
materialist social theories located the origins of
moral corruption in social structures, especially
property relations (Motahhari, 2002). In
postmodern  thought, Nietzsche challenged
inherited Christian morality and argued for a
revaluation of established values (Durant, 2001).
Compared with these diverse approaches, Imam
Ali’s political model preserves a consistent
integration of morality, justice, spirituality, and
governance.

In conclusion, the political thought of Imam Ali
presents a coherent model of ethical statecraft in
which justice, truthfulness, responsibility, peace,
public participation, merit, criticism, and respect
for human dignity constitute the foundations of
legitimate government. Unlike approaches that
treat political power as an autonomous field
governed primarily by necessity, competition,
strategic advantage, or material interest, the
Alawite  perspective  subordinates  political
authority to moral and transcendent obligations.
Government is legitimate not because it possesses
coercive power, but because it protects rights,
resists oppression, respects the people, and directs
public institutions toward justice and human
flourishing. The comparison with Western schools
of thought shows that certain ancient and medieval
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traditions shared the belief that politics should
remain connected to ethics, whereas major currents
of early modern and later political thought
increasingly separated political success from moral
virtue. Imam Ali’s approach offers an alternative to
both authoritarian and purely instrumental
interpretations of politics by presenting power as a
public trust and rulers as accountable servants
rather than owners of society. His political conduct
also demonstrates that ethical government is not
limited to abstract moral instruction but must be
embodied in administrative appointments, public
consultation, peace policies, economic justice,
legal equality, and protection of the vulnerable.
Accordingly, the Alawite model remains relevant
to contemporary political debates concerning
accountable governance, social justice, democratic
participation, peace, and the ethical regulation of
power. It suggests that durable political legitimacy
cannot be secured solely through authority, military
force, institutional control, or strategic calculation;
rather, it depends on the practical realization of
justice and on the continuing moral credibility of
those who govern.
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