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Abstract

The vision of God is one of the significant theological discussions.
Corporeal and non-corporeal vision with the physical eye, the
impossibility of vision, and the vision of God through the heart are
among the prominent theological perspectives. The viewpoints of
theologians in this regard are supported by strong Qur'anic and
hadith-based foundations. Existing studies in this domain have
generally focused on the critique and analysis of theologians’
theories, which exegetes have addressed from the past to the
present. It appears that no new work has been conducted
specifically on the vision of God; however, from a mystical
perspective, this issue holds considerable potential for scholarly
inquiry. This article, using a descriptive-analytical method, reports
the mystical views found in Shi‘a and Sunni tafsirs and examines
the opinions of introspective exegetes. It maintains that most Sunni
mystic exegetes have adopted the Ash‘arite view, while the
majority of Shi‘a mystic exegetes have accepted the Imami
perspective. Nevertheless, within introspective tafsir, there is no
essential difference between Shi‘a and Sunni exegetes due to the
adoption of a shared interpretive foundation regarding the verses.
The vision of God in both this world and the hereafter is considered
possible due to the manifestation of the divine names and attributes
in the Perfect Human. The highest level of this vision pertains to the
doctrine of the Unity of Existence, and gazing upon the Imams
(peace be upon them) as the Face of God (wajh Allah) is understood
as the vision of God itself.

Keywords: Vision of God, wajh Allah, liga’ Allah, Perfect Human,
Unity of Existence.
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EXTENDED ABSTRACT
The question of the vision of God has long been one

of the most intricate and contentious issues in
Islamic theology. Throughout centuries of
exegetical inquiry, Muslim thinkers have
approached this subject from divergent theological
and  mystical  perspectives, leading to
fundamentally different interpretations of relevant
Quranic verses. Within this theological domain, the
discourse commonly bifurcates into corporeal
vision with the physical eye, non-corporeal vision
with the spiritual eye, and ultimately, the
impossibility of vision. However, these categories
are not rigid, and mystical interpretations often
transcend the limitations of theological formalism.
Exegetes who interpret the Quran through a
mystical lens, particularly those aligned with
introspective or “nafs-centric” exegesis, present an
alternative framework in which the heart becomes
the primary organ of divine perception. In this
interpretive paradigm, the Perfect Human, as the
mirror of divine names and attributes, emerges as
the locus through which the vision of God is
realized. This aligns with the doctrine of the Unity
of Existence, wherein all contingent beings are
merely manifestations of the One True Being.
Thus, the highest and most authentic vision of God
is not merely visual or conceptual, but existential
and ontological, grounded in an unveiling (kashf)
that reveals the divine presence in and through the
human soul. This framework makes it possible to
reconcile the perspectives of Sunni and Shi‘a
mystics in the field of introspective exegesis,
despite their traditional theological divergences.

Sunni mystical exegetes, especially those affiliated
with early Sufi traditions, often endorsed the
Ash‘arite position on the vision of God, though
they reframed it through a mystical lens that
emphasized spiritual vision rather than physical
sight. For instance, scholars like Sahl al-Tustari
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interpreted verses such as “Looking toward their
Lord” (Qiyamah: 23) as referring to a posthumous
beatific vision of the divine essence, achievable
only by those who have purified themselves
entirely of worldly desires and reached the
threshold of annihilation in God (Tashtari, 2004).
Al-Qushayri, while upholding the transcendence
and incomparability of God, still affirmed the
possibility of a spiritual vision in the afterlife that
grants the righteous a perception of divine beauty
unmarred by distraction or separation (Qushayri,
2000). This interpretive direction was followed by
Rashid al-Din Maybudi, who maintained that the
vision of God in the hereafter was both rationally
and scripturally sound, even if such vision was not
possible in this worldly life (Maybudi, 1992).
However, the underlying problem with these
interpretations lies in their heavy reliance on
hadiths of questionable authenticity, as evidenced
in the writings of Maybudi, where several
narrations used to justify physical vision of God
were traced to weak or unreliable chains of
transmission (Dhahabi, 2009; Hilli, 2004). This
dependence on problematic narrations diminishes
the epistemic reliability of the Sunni mystical
position when assessed through the criteria of
hadith scholarship. Additionally, later critics from
the Shi‘a tradition have pointed out that these
hadiths contradict the foundational principle of
divine transcendence and the impossibility of
anthropomorphic attributes (Tabarsi, 1993).

In contrast, Shi‘a mystical exegesis is more
cautious in its interpretation of the vision of God,
emphasizing a heart-based knowledge and vision
that aligns with the Imam1 theological perspective.
Thinkers like Banu Amin and Sultan Ali Gonabadi
explicitly deny the possibility of seeing God with
the physical eye, arguing instead for an ontological
form of vision wherein the heart, purified through
divine love and devotion, becomes capable of
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perceiving God’s manifestations through His
attributes and signs (Amin, 1982; Gonabadi,
1998). Shi‘a mystics draw heavily on the teachings
of the Imams, who clarified that the “face of God”
(wajh Allah) mentioned in Quranic verses is not to
be understood as a physical face but as a reference
to God’s chosen representatives on earth, including
the Prophet and the Imams (Majlisi, 1993; Tabarsi,
1993). These human figures serve as mirrors
reflecting divine realities, and through their
perfected souls, believers can witness divine
attributes such as mercy, justice, and wisdom.
Furthermore, Shi‘a exegetes interpret Quranic
verses like “No vision can grasp Him, but His grasp
is over all vision” (An‘am: 103) as affirming the
impossibility of comprehending God’s essence,
while still leaving open the possibility of
witnessing divine manifestations in an experiential,
non-corporeal manner (Kashefi). Such
perspectives elevate the spiritual journey to a quest
for divine proximity, achievable through inner
purification and submission to divine guidance,
rather than through speculative theology or
dogmatic assertions.

The turning point in this discourse arises with the
development of introspective exegesis, or tafsir-i
nafsi, which grounds the interpretation of divine
vision in the ontology of the self. In this
framework, both Sunni and Shi‘a mystics converge
on a shared interpretive axis, rooted in the
metaphysical unity between the soul and the divine.
This is most evident in the works of Ibn ‘Arabi and
his intellectual descendants, who established a
robust philosophy of vision based on the Unity of
Existence (wahdat al-wujud). According to Ibn
‘Arabi, the inability to see God is not due to God’s
remoteness but due to His radical immanence: God
is closer to the human being than their jugular vein,
and just as one cannot see one’s own essence, one
cannot see God because of His ontological nearness
(Ibn Arabi). This paradox is further developed in
the idea that vision is not an act of the physical eye
but of the heart, and true vision of God occurs when
the self is annihilated (fana’) and only the Real (al-
Haqq) remains. This state, characterized by self-
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effacement and divine absorption, allows the
seeker to witness the manifestations of God in all
things, including the self. Therefore, vision is not a
discrete event but an ongoing process of unveiling,
facilitated through spiritual discipline, divine
grace, and inner illumination.

The theory of the Perfect Human (al-insan al-
kamil), closely associated with Ibn ‘Arabi and later
Shi‘a mystics, further illuminates this theme. In this
view, the Perfect Human serves as the ultimate
mirror of divine attributes and is the most complete
embodiment of God’s will in the created world.
This concept is particularly potent in Shi‘a
mysticism, where the Imams are seen as the most
perfect manifestations of divine light and
knowledge. Figures like Allama Hassan Zadeh
Amoli emphasized that the human soul, when
purified, becomes the locus for divine self-
disclosure and the site of the vision of God (Hasan
Zadeh Amoli, 1992). This aligns with the prophetic
saying that whoever sees Ali has seen God, not
because Ali is divine, but because he perfectly
reflects the divine names and attributes. In this way,
the heart’s vision of the Perfect Human becomes a
vision of God’s wajh, or face. Furthermore, mystics
like Najm al-Din Razi argued that the final
destination of the spiritual journey is the realization
that all things are the face of God, and to see
anything is to see God’s manifestations (Najm al-
Din Razi, 1973). The result is a spiritual ontology
in which vision, knowledge, and being are unified
through the divine presence that saturates all levels
of existence.

The Quranic terms wajh Allah (the face of God)
and liga’ Allah (meeting with God) are thus
reinterpreted by mystical exegetes to signify
profound metaphysical truths. Rather than a
physical or anthropomorphic understanding, wajh
denotes the presence of God as reflected in His
signs, attributes, and chosen representatives.
Similarly, liga” Allah is not a physical encounter
but an existential realization of divine proximity
and self-disclosure. In this context, scholars like
Allama Tabataba’i and Ayatollah Javadi Amoli
interpret verses referring to divine vision as
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referring to epistemological or experiential insights
into divine reality (Javadi Amoli, 2010d;
Tabatabai, 1998). The vision of God becomes a
vision of meaning, a witnessing of the divine
through the heart and soul, achievable in both this
world and the hereafter. The culmination of this
journey is described as the annihilation of the
knower in the Known, where the duality of subject
and object collapses, and only the Real remains.
Such an interpretation avoids theological
contradictions while preserving the spiritual
richness of the Quranic text.

In conclusion, the mystical interpretation of the
vision of God provides a comprehensive and
spiritually profound alternative to traditional
theological discourse. While Ash‘arite and Imami
theologians continued to debate the technicalities
of divine visibility, mystics moved the
conversation toward existential and experiential
terrain. The vision of God, in this framework, is not
about optical sight or conceptual knowledge but
about a transformative encounter that occurs within
the purified soul. This vision is both a gift and a
responsibility—an unveiling that demands the
annihilation of the ego and the embrace of divine
presence in all things. Whether through the face of
the Imam, the signs in the universe, or the depths of
the self, the mystic sees God not as an object but as
the ground of all being. The implications of this
shift are immense: it dissolves sectarian
boundaries, integrates theology with spirituality,
and redefines religious experience as a journey of
inner unveiling. Through the lens of mystical and
introspective exegesis, the vision of God emerges
not as a dogma but as the heart of the Islamic
spiritual quest.
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